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PREFACE. 

In lliis liUl(“ Irt-alise we have liird to 
place before oar readers an account of ttie 
\ arious sclioul.s c>l Indian philosophy. In cau' 
analysis of tin* doctrines of some of ilio 
•schools \vt; have priio'ipallv drawn upon 
( oh-hrooke’s splendid work. We iia.ve ai.^o 
appended Eludisli translations of two tno^t 
important treatises on Said<hya and Nyaya 
systems by two well-known Icuropean .■'chola r 
rids l)rochiire is not intendcMi for scholars 
but Tor general readeis who do not find 
time to i^o through numerous work:? on Hindu 
philosophy. 
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SIX -'Yfl’E^IS OF HlNDir PHILOSOPCT 


INrnODuCTlON. 

Up.nushmlr. rt^veal th^ stru^^pr], r 
i!i:i Miiuiii mind to reac’n the comprehens . 

;il one Supreme Brinpr ; the germs ot tOi’, 
uttemot are also to be seen here and ther< in 
(I'e hymns of the Vedas. In the UpanishaJ is 
this belief in one Sepreme Being has h* s i 
ehtodilished and at the same time the inabi’ut / 
uf the human mind to comprehend its essc'.nn; 
has been recognized. It has been clearl/ 
proved there that the man belongs both to 
the perishable world around him and to tii^; 
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f()r a long tinu- past, havt* 1 etai most popular 
:oi Imlia. 

A (ilfterent pir.lo>r>i>l.u ;il systv-m which is 
f o'lh luAtrociox and ori'h.nil )\ is tiie Sankhya, 
Ix.n'ila, t'hn* autiior this sy^tnm of piiilo- 
strts cw M p 1 iOi ' ) 1 ' ( 1 1 0* 1 inattfM' as the 
basis of tiu" uiuvv-rs.: .ut. of whicii the latter 
IS evolved ov successiv.- *1 C.'onnectcol 

with the v^'inkln’a svst!-:)i is tie* \()ga svsten* 
i't Patanjali. Idu^ lattr-r is --videntlv a deve- 
i<>oinent of the former. I vopila chiedy dealt 
with tl'.e creation of tic' amv-Tso and did not 
pav any attonr.Mn to pr'>vin!>' the existence 
id the Sii[)ia‘rne liriio^t, Voga system, how- 
ever, supplenooils w’nai is iiol found in the 
Sankhya system. Tl’.e word Yoga means 
'union with the t'inpa.'.'- me. Peing’, absorption 
therein by virtue of roaiditation. 

idle oidiod(;x ami la lerndox character of 
llie diverse svstems nryv w'ell he made out 
from a (■uolation ir. Viirndna Dhikshu’s Kapila 
Bh'jsya. d hough it refers directly to the 
practice tlial al! tb.c systems are alike res- 
pected and studied l.>y the rigid adherents 
of the Vedaig it also gives a very succint 
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account of the^^gharacteristics of the diP^irent 
S3, stems. In Kanada’s doctrine, in tlie 

Sankhya, in the Yoo^a that part which is in- 
consistent with the Vedas is to lie rejected hv* 
thosf.‘ who strictly adhere to the doctrim- ot 
revelation. In Jaimini’s sv^stem and as uvll 
as in Vyasa’s tliere is nothing whatsoever at 
variance with the Scri{)ture.’ ’ 

ft is verv difficult to ascertain the ordei* 
in wliich the svstems first appered. I)r. 

( r()ldst' »cjv*‘r ohserv’es “we have no eviden('e 
that tile Sutras of these svstems are the 
same now as tiiev were orio’inallv. And then 
ae^ain it has not been sunii'ientlr asce^rtain » ' t 
to what extent one may have borrowed irom 
tin* other, s\ip[)OSin<^ the present shape to i)e 
the original one.^’ The various theories div. 
cusseci in all those S3^stems existed all in one 
form f^r the other, in the various Ujiani 
sliadas, or possibl\^ tiiere mi^ht liave been a 
different class of philosophical works whii h 
served as the common source of the six 
Darshanas. 

Be>^ides these, there are numerous other 
heretical treatises of philosophy ^^of which 
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the system of Charvaka is tlie most conspicu- 
ous ; and next to it is Pashupala. 

CHAPTER I. 


THE SA^NKHYA SYSTEM, 

Definition — A system of philosophy in 
which precision of reckoning is obsrrved in 
ihe enumeration of its principles is called 
Safikhva , a term which has been understood 
to siq;nify numeral, agreeable to the usual 
acceptation of Sdnkhyay number. Begjinning 
w itli tl»e orij^inal eternal element the Sankhya 
lecons up svnliietically all the I attwas. Thus 
its name means “synthetic enumeration.^^ It 
is ilms different fro?n Nyaya which is *T:\naly- 
iK'al. The former is based on synthetic 
process and llie latter on the analytic. From 
tlie original twenty-five Tattwas the Sankliya^ 
by the synthetic process, builds up the entire 
creation. Whereas the Nyaya has tlie uni- 
verse before it : by an analytical process it 
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dissects and reduces it to the primary ele- 
ments. 

Amar Singha, in his lexicon, defines it as a 
system the doctrine of which is fomulerl in tho 
exercise of judgment : for the word, fron'i 
which it is derived, signifies reasoning or deli- 
beration. In the Mahahharatam there is a 
passage which supports this definition. ‘‘ The/ 
exf-rcise judgment (Sankhya) and discuss 
nature and other twenty-four principles and 
therefore are called Sankhyas. 

Author . — The founder of this sect Wr^s 
K;lpi!a. The two other great representatives 
were Asuri and Panchasiklia. I hjre are various 
theories about who Kapila was. Gaudap/ida, 
the commentator of Sankhya Karika, consi- 
ders him to have been a son of Brahma. 
Another commentator regards idin as an in- 
carnation of Vishnu. Bhagavat Purana, which 
is built upon Sankhya doctrines, regards him 
as an incarnation of Vishnu born as the son 
of Devahuti. 

Various 2tforks,^Tbe earliest work extant 
onithf subject is Sankhya Pravachanam. It 
is a collection of Sutras or aphorisms in six 
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chapters. Its reputed author is Kapila. The 
only commentary, now generally resorted to 
by scholars on that great work, is Kapila- 
hhasya or, as is j)upularly called Shnkhya 
hJiasya, The full name of that work is Kapila 
Sankhya Pravachana Shstra Bhasya. Its 
reputed author is Vijndna Bhikshu^ a mendi- 
cant ascetic. His other works are (i) Sankhya 
Sara or a compendium of Sankhya philo- 
sophy ; (i) Yoga Vartika or a scholia on 
Patanjali^s Yaga Sastra and (3) Brahma 
Mtmansd Bhhsya a commentary on a treatise 
on Vedanta philosophy. 

Another cpmpendious work called Tattwa 
Samhsa is also attributed to Kapila. Both 
the works are held in equal estimation, former 
being an amplication of the latter. Ac- 
cording to the scholiasts of Kapila Tattwa 
Samasa is the proper text of the SAnkhya. 
Sankhya Pravachana contains only a fuller 
exposition. In this work there are occasional 
references to Panchasikha, a disciple of Kapila 
and this goes to prove that Sankhya Prava- 
chanam is a later work and cannot be ^attri-^ 
buted to Kapila. 



DARSHANA. 


9 


The best text of the S&nkhya that is now 
generally resorted to by the scholars is a 
treatise of seventy-two verses by Iswara 
Krishna called Shnkhya Karikh. There are 
several commentaries of this work, the most 
important of which are Sdnkhya Bhasya of 
Gaudapada, Shnkhya Chandrikh of Narayana 
Tirtha, Tnttwa Kaumudi of Bhachaspati 
Misra and Shnkhya Kaumudioi RamaKrishna 
Bhatacharya. 

Doctrine. — The main position of Kapila^s 
philosophy is tliat the absolute prevention of 
all three sorts of pain is the highest purpose 
of soul, rhe professed design, of all the 
schools of the Sankhya, theistical. atheistical 
and -mythological and as well as of other 
Indian systems of philosophy, is to teach the 
means by which eternal beatitude may be 
attained after death, if not before it. Tlie 
three sorts of pain are evils proceeding from 
self, from external beings or from divine 
causes : the first is either bodily as diseases 
of various sorts, or mental, as cupidity, anger 
and otljer passions : the two remaining sorts 
arise from external sources,— the one excited 
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by some mundane being, the other by the 
agency of a being of a superior order or 
produced by a fortuitious cause. ' Complete 
and perpetual exemption from every sort of 
evil is beatitude. Kapila and his followers 
assert that true knowledge only can secure 
this exemption. The existing means, for bring- 
ing about this deliverance, are not, in their 
view, satisfactory. They can partially alle- 
viate pain but cannot accomplisli absolute and 
final relief. Tl^e two modes are first the 
revealed mode or the performance of religious 
ceremonies laid down in the Vedas, and the 
second, temporal or visible mode, which 
refers to medicine and other remedies for 
bodily paifi, diversion for mental pain and 
various other preventive measures of injury 
and accident. I'he Vedic sacrifices are con- 
sidered by Kapila and his followers as , harm- 
ful though not afjsolutely sinful. Tlie other 
expedients too are not regarded by them 
as perfect remedies. True and perfect know- 
edge only is considered as the penacea 
for all these evils. This true and perfect 
knowledge consists in rightly discriminating 
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the principles, perceptible and imperceptible, 
of the material world from the sensitive 
and cognitive principle which is the im- 
material soul. Thus the Khrika premises 
that “ tlie inquiry concerns means of pre- 
cluding the three sorts of pain, for pain is 
embarassment. Nor is the enquiry superflu^ 
ons becaasus obvious means of liberation exist 
for absolute and final relief is not thereby 
accomplished. Tne revealed mode is, like the 
temporal one, ineffectual : for it is impure^ 
and it is defective in some respects as well 
as excessive in others. A method, different 
from both, is preferrable, consisting in a dis- 
criminative knowledge of perceptible prin- 
ciples, of the imperceptible .one and of the 
Thinking soul. The three kinds of evidence, 
by which certainty is attained by mankind} 
are b<!sides intuition, perception, inference 
and affirmation. Inference is of three sorts, 
namely, that of an effect from a cause as rain 
anticipated from cloud ; and second is that 
of a cause from an effect as when we see a 
smoke* on a hill we conclude that there is 
fire ; the third from a relation other than that 
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of a cause as the saltness of the sea con- 
cluded from that of sample of sea-water. By 
affirmation the commentators mean the Vedas 
or the sacred writings. 

The twenty-five principles of Sankhya^s 
system are (first) Prakrit! or PradhAna ; the 
universal and material cause ; the root or the 
other plastic origin of all. It is eternal pro- 
ductive but not produced. 

2 , Intelligence othrwise called Mahat or 
Buddhi. This is the first production of nature 
and is the intellectual principle. 

3. AhankAr or the consciousness of Ego 
or I am. This is produced by intelleciul 
principle. 

4 — 8. Five TanmAtrA or subtle particles 
or atoms perceptible to beings of a superior 
order, but unapprehended by the grosser 
senses of mankind. These are the piroduc- 
tion of the consciousness of ego. 

Five instruments of sensation, 
namely, the eye, the ear, the nose, the tongue, 
the skin. 

i4-ir»l8. The five instruments of#actipa 
namely, the organ of speech, the hands, the 
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feet, the organ of excretion and the organ of 
generation. 

19. Mind, serving both for sense and 
action, 

20 — 24. Five elements produced from the 
five elemental particles, namely, (i) ether, or 
the vehicle of sound. It has the property of 
audibleness ; (2) air, sensible to hearing and 
touch ; {3) Fire, sensible to hearing, touch and 
sight ; (4) water, sensible to hearing, touch, 
sight, and taste ; earth, sensible to hearing, 
touch, sight, taste, and smell. 

25. Soul termed Purusa or Atman which 
is neither produced nor productive. It is 
multitudinous, individual, sensitive, eternal, 
unalterable, and immaterial. These twenty- 
five principles are thus centrasted in Khrikh 
** Nature, root of all, is no production. Seven 
principles, the great or intellectual one etc. 
are ptoductions and productive ; sixteen are 
productions (unproductive). Soul is neither 
a production nor productive.” 

Theory of^ creation , — By the union of soul 
and nature creation h effected. Nature, 
as th^ object to be experienced^ depends 
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on soul, the experiencer. Soul looks to 
liberation as it seeks to throw off three 
kinds of pain which, though really apart 
from it, have come to it by its falling 
under the shadow of intellect through not 
recognizing its distinction. The soul wishes 
either fruition or liberation. For this purpose 
it is invested with a subtle body which is com- 
posed of seventeen principles, namely intel- 
lect, consciousness of ego, mind, five organs 
of sensation, five organs of action, and five 
subtle elements. 

This subtle body is called Linga Sarira 
which is produced from original nature at the 
initial development of principles. It is un- 
confined and is never subject to obstruction. 
As long as it is not invested with a grosser 
body it is incapable of enjoyment. It is, 
however, affected by sentiment. The grosser 
body of the soul is for the purpose of fruition 
and is composed of five elements. The gros- 
ser body, with which a soul, clad in its subtile 
form, is invested for the purpos^ of fruition, is 
composed of the five elements; or of four, 
excluding the etherial, according to some 



DARSHANA. 


15 

authorities : or of one, earth alone, according 
to other. That grosser body, propagated by 
generation, is perishable. Ti»e subtile person 
is more durable, transmigrating tiirough suc- 
cessive bodies, which it assumes, as a mimic 
shifts his disguises to represent various 
characters. 

I'he corporeal creation (Bhautika-sarga), 
consisting of souls invested witk gross bodies, 
compiises eight orders of superior beings and 
five of inferior; which, together with man 
who forms a class apart, constitute fourteen 
orders of beings, distributed in three worlds 
or classes. The eight superior orders of 
beings bear appellations faimliar to Hinhu 
theology ; Brahma, Prajapati, Indras, Pitris, 
Gandharvas, Yakshas^ Rakshas, and Pish^- 
chas ; gods or demi-gods, demons, and evil 
spirit. 

The inferior orders of beings are quar- 
drupeds, distinguished in two order; birds; 
reptiles, fishes, and insect ; vegetable amd 
inorganic su])stances. 

Above is the abode of goodness, peopled 
by btings of superior orders; virtue prevails 
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there, and consequent bliss, imperfect how- 
ever, in as much as it is transient. Beneath 
is the abode of darkness or illusion, where 
beings of an inferior order dwell : stolidity oc 
dullness is there prevalent. Between is 
the human world, where dullness or pas- 
sion predominates, attended with continual 
misery. 

Througitout these worlds sentient soul 
experiences ill arising from decay and death 
until it be finally liberated from its union with 
person. 

Prakriii, accoiding to the S^nicliya, is tlie 
originator of ^hc creation. It is evolved out of 
her and is not a mere outcome of volition. 
This Prakriti, although a subtle elementary 
principle or tattvva,is regarded as consisting of 
three gunas or constituent principles. These 
are namely, Satwa^ goodness, Rajhs pas- 
sion and Tamasa^ darkness. Prakriti ^is the 
Samyivasthai or the state of euipoise of 
thfbse tkree-fold constituent principles. The 
creation also, according to them, is pervaded 
by these three gnnas. These three qualities 
are not mere accidents of nature but are of its 
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essence and fenter into its composition. 

of the qualities of nature as we 
do of the treesiof a forest/' Says the Sdn- 
khya, li as the trees are the principal 
ingredients that make up a forest, so the three 
gUnas are the principal ingredients that 
make up Prakriti. Things, of the same cons- 
tituent principles, can created by one 
having the same, and thus the Sdnkhya 
teachers ho4d that, the creation^ which is at 
one witHF threefold gunis^ cannot proceed 
from God, who is devoid of them, nor can it 
spring from the soul which is equally devoid 
of them. They must proceed from Prakriti. 
Thus from white thread white cloth is produced 
and from black thread black cloth. Thus 
from Prakri^, composed of three the; 

three ^rlds, composed of three gunas^ must 
proceed. 

V The estistence of soul is proved by sjsveral 
ailiuments. ^^'The assemblage of 

another ■$: ose,*' :,as a':bed^|s%4%;: 
sleepirjuchairfar a sitter: that other, who 

being and tbe eebr 
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There is not one soul to all bodies as a 
string on which pearls are strung ; but a 
separate soul for each particular body. “Mui* 
titude of sonls" is proved by the following 
arguments. “Birth, death and the insiru* 
inents of life are allotcd severally," If one 
soul animates all bodies, one being born ail 
would be born, one dying all would die, one 
being blind, or deaf or dumb all would be 
blind or deaf or dumb ; one seeing all would 
see, one hearing all would hear ; one speak* 
ing all would speak. Birth is the union of the, 
soul with instruments, namely, intellect, con* 
sciousness, 'mind ahd corporeal organs ; it is 
not a modification of soul, for soul is unalter* 
able. Death is its abandonment of them not 
an extinction of it, for it is imperishable,. 

Soul is devoid of qhalities, it is disctinii* 
native: it is no object of enjoyment ; it is 
several or peculiar, it is sensitive, aware of 
pain a^d pleasure, unprolific, for hjpiliihg is 
gt^erated by it. Kiriki then cbflipares ioul 
viifti other friociples, “Soul is a witnesf^sSy- 
stahdof, speetatbr,, solitary and passive.'' 
Thereforej,! by relson 6f union' with it, 
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tms«nsi )le bc|dy seems sensible, and though 
qualities be active, soul is the agent. Nature 
is comp tred ;to a- female dancer, exhibiting 
Imrself to soul. 

cHArrfiR II. 

YOGA. 

Next to the system of Kapila, comes the 
Yoga system of philosophy— a system, which, 
though unfavourably commented upon by 
European scholars as being no regular philo- 
sophical system, is still the grandest heir-loom 
bequeathed by the great Rishi Patan jali. 
According to Colebrooke, he is the author of 
the great grammatical commentary called the 
and likewise of a celebrated 
medical treatise called Chttrakn. Sir Monier 
William observes that, Patanjali, the author of 
SutrUt was not the same person. The 
collection of Sntras, hearing the tom- 
mqn tk^of jSVf nikya ^rUvaekaman^i ^yi^e4 
nithi fnitur chiptera: The first on ch{ite#|^a* 
the H^nd on the means of fu olltia* 
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ment ; Ibe third an the excercise of trans. 
cendent power ; the fourth on abstraction or 
spiritual insulation. There are several com- 
mentaries on this work of which the most 
important are those of Bhojaraja, Bhojadeva, 
Vachaspati Misra, VijnAna Bhikshu and 
NSga)i Bhaita. 

Excepting one most important point the 
system of Patanjali is the same as that of 
Kapila in other minor points. They are so 
greatly allied in those respects that by some 
both the systems are popularly called 
Sinkhya — Kapila^s system bping athiestical 
and PatanjaU’s sysem is theittital. The main 
^oint of difference is, that according to 
Purusha is neither produced nor pro- 
ductive. It is multitudinous, individual} sen- 
sitive, eternal, unalterable and immaterial, 
He does not admit creation by volition, alleg- 
ing that there is no proof of God's existence, 
unperceived by the senses, not inferred firom 
reasbningi nor yet revealed, ^e acknowledges 

intelligence djf* iijr ibdiyi^ 


successively He ex- 
pressly alHrg aa 

Isv^ara is deifImitffiAMiilfefe creator of worlds 
ill suclv sense of creation : for “the ekistenee 
of effects/* he says, dependent upon cons* 
ciousness not upon Iswara/* and *‘all else is 
from the great principle, intellect/* Y<ft that 
being is finite, having a beginning and end— 
witn the development and consumption of 
the universe. But Kapila positively denies 
the existence of a creator who creates the 
universe by volition. He says, “Detached 
from nature, unaffected therefore by cons- 
ciousness and the rest of natur^e's trammels 
he could have no inducenient to action /* fetr 
tered by nature he could not be capable of 
creation. 

Whereas according to Patanjali the 
PurusUa ^ G)d. “'fhis God Iswara is a soul 

or spIrV distinct from other souls, unaffected 
by ilU with which they are; ^ ; unconcern* 

ed with good pt bad deedsi and theif conse- 
quences and\with fanties of parsing thoughts. 
Ii> Hiijt ii tlvo utipost omixiscienpe/ iKc is.^0 
lasttuctot^H^cff the earliest beings that have 
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a beginning ; biroself incite and Unlimited 
by them4’ 

This is the principal «htlihh of difference 
between the system' of KapUa and Patan}a(i. 
The end, of both the systeiU, as well as of other 
sysiems of philosophy, is to secure freedom 
from pain and ills and the attainment of final 
beatitude. As regards the end they are a|i 
at one ; it is only with reference to the means 
that the different Schools varv. According 
to Kapila the discriminative knowledge of 
Tattwas or principles secures the freedom 
from the threefold pain, whereas, according to 
Patan)ali, the ^omptest mode bf attaining 
final emancipation and redemption froni^ ills 
is the contemplation of God with devotion to 
Him. Tlie word literally means awi'rwi <;», 
the union of the human soul with the Divine 
soul IVtanjali admits th^existence ^^of God 
as a recognised tru|h. The best tneafik ot 
becoming free from worldly trainmels and the 
threedold i|l is to secure the unification ol 
tlip ttyman sowl| with the supreme spirit. The 
grandest conception of t^e Ifindu Yogthil is' 
that ite not only wyuts to. mePUate upon 
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Supreme .Sp>f if but .eeems to realize Him 
within hemeif, f and is not satisfied till his 
own spirit is itientified with the great spirit. 
This unification is the summum bomm of a 
man’s life in the view of a Hindu Yogin. 

Thus the end of this system of pltilosophy 
is the liberation from ills and this liberation 
is produced by the unification of the human 
spul with tfie Divine Soul. 

This unification is produced by knowledge* 
Knowledge again comes from meditation. 
This me'ditation is again effected by mental 
concentration for which eight means haye 
been enumerated by . Patanjali— (i) Yama, 
forbearance, (a) Niyama religion* observance, ; 
(3) A’s/ina, postures (4) Prindyima, suppres- 
sion of vital breaths (3) Pratydhara restraint, 
of senses, ($) DAironA steadying of mipd 
{y)jDAy4««,contaraplalio9, (8) pto- 

fpppd;%^ TKhs we see that, the Hindu 

Y(^^ 8yjttem il,Wth subjective and^ 

Tl^ uWti^e; ptocess iis to coiUrpl th^^^mind. 
The pbjectiv^ process may appear as quiaotic 
id;,,«oti^, 0 them propeily 

il , » ifipatlg fieetj that ip order to have * 
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real concentration of the mind, it is always 
safe to have a mastery over mental and phy- 
sical functions. As by a systematic physical 
exercise a man's physique grows better day 
by day, so by a sort of' mentral drili a man's 
mental faculties gradually develop. SXhere 
are many latent faculties in a man's miud, 
which, if properly cultured, might be turned 
into a good account. It is for this only that 
many supernaturar powers are attributed to 
Yogins. The highest aim of a Hindu’s life 
is not to lead a godly life on earth but to lose 
bimseif in the great .soul. 

His grandest object consists in being 
like a god. Therefore we find a continued 
attempt on a part of a Hindu YogiiV to with- 
^ravv himself from all worldly things to 
acquire a mastery over physical and Mental 
funcUons, and thus in the long run,,to raakq 
bis own soul, through these exercbes, l^ehti» 
fied with the Divifte Soul. 
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CHAPTER III. 


NYA^YA AND VAISESHIKA. 

Jn this section we will deal with the dialectic 
philosophy of Gautama and the atomical one 
of Kandda respectively called Nyaya *reason<^ 
ing* and Vaiseshika ‘particular.V The first deals 
with the metaphysics of logic and the second 
with physics that is with particulars of sea- 
sible objects. They ate rightly speaking, the 
parts of one system supplying each other's 
deficiencies ; commonly agreeing upon such 
points as are treated by both*yeton some 
differing and therefore giving origin to two 
schools, the Naiydyika and Vaiseshika. 

text of Gautama Nyiyd 
$utr0$ \s a collifclion of Sutras in five books 
or lectates, eacfi divided into two daily lessons 
and these again Subdivided into sections. 
J<anftda's qdllectiob pf Sutras con^sts of 

aiiid iaiio firaia^anas or sections. . 

, , Ttiilire-ar| a triple set of commentaries., on^ 
the Sutras of Kan&da and Gautama. 'Thoy 
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are severally called BMsya, V&rtiha and 
TtM, These are of so great authority and 
antiquity that the modern commentators are 
often confounded whether a certain passage 
is to be considered a Sutra or a gloss. The 
leading commentaries are Varttikatdtfiarya, 
Tiki of Vachaspati Misra, Vartitka Tdtparya 
Parisuddhi of Udayana, the scholia of Vish. 
van&th on Gautama’s text and that of Sankara 
Misra upon Kandda. Besides these there 
are other important treatises namely (i) 
Nyiya LilAvati of Ballabha>acbarya (2) Tai^ 
kabh&sa of Kesava Misra (3) TarkabhisA^ 
prak&sha of Govardhana Misra 4) Bh&v&rthar 
dipihd of Gourik&nta (5) TarkabhdsA Sdf'O 
.Manjari of Mahadeva (6) Nydya Saugrahd 
of Rimalingakriti. < 

There is another compendious work oQ 
Indian logic Paddrthadipikd b^^onda-bbatta, 
a noted grammarian There are some ‘hiatfi* 
cal treatises the most important of which.are 
Husudtatijali, J^yJ^a Samkshepa, 

£>t>r/M'«s.«>-Tlie, order' observed both, by 
Gautama, -and : Ksiiadat - in- deliver ing the pfe> 
cepta 'b( : tfae Kience>\ w 
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unfold, Is enunciation, definition and investiga-* 
tion. Enunciation [Uddesa) is the mention of 
a thing by its name. Definition (Lakshana) 
sets forth a peciiliar property, constituting the 
essential character of a thing. Investigation 
(ParikshA) consists in disquisition, upon the 
pertinence and shfficiehcy of the definition* 
Consonantly to this the teachers of philo* 
sophy premise the terms of the science, 
proceed to the definitions and then pass 
on to the examination of subjects so pre-> 
mised. 

In a logical arrangement the "predica* 
meiits”^ Paddrthas or objects of groof are six 
as th% are enumerated by KanAda ; vrs., sub* 
stance^ quality, action, community, particu- 
larity, and aggregate or intimate relation^ by 
which a seventh is added hy other authors : 
privatibn of negation. These again conipbse a 
two-fot(f arrangement; positive and thegative j 
and the first comprising six 

and thc:lattBr;^btMs.- 

According to the Buddhists this ^dddrika 
is knowledge and 

VifiUdniisU lh« predican^vt 


or predicament 
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or object is Brahma^ the universal being in 
whom all exists. 

Gautama enumerates sixteen heads or 
topics : among which, proof or evidence and 
that which is to be proven are chief ? the rest 
are subsidiary or accessory as contributing to 
knowledge and ascertainment of truth. They 
are (i) proof (2) that which is to be known 
and proven (3) doubt (4) motive (5) instance 
(6j demonstrated truth {7) member of a re- 
gular argument or Syllogism (8) reasoning by 
reduction to absurdity <9) determination or 
ascertainment (lojthesis or disquision (11) 
controversy ‘ (12) objection (13) fallacious 
reason (14) perversion (1$) futility (i6 confu- 
tation. 

There is no discrepancy between these 
two arrangements. They are held lo be 
reconciliable : the one more ample, th^ other 
more succint ; but both leading to like results. 

Nyaya as well as the Sankhya concur 
with other schools of phicsophy in promi- 
sing beatitude and moksha, deliverance from 
the evil for the reward of a thorough, know- 
ledge of the principles which they teach. 
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Soul then is that which is to be kiK)wn 
and proven. Gautama, however, enumerates 
under this head, besides soul, its associate 
body, the external senses, things or the objects 
of senses, intellect or understanding, mind or 
the internal organ, activity, fault, transmigra- 
tion, fruit or consequence of deeds, pain or 
physical evil and lastly liberation, making to- 
gether with soul twelve objects of proof. 

I. Evidence or proof by which these 
objects are known and demonstrated is of four 
kinds: — (i) perception (2) inference of three 
sorts (consequent, antecedent and analogous) 
(3) comparison ; and (4) affirmation (copi- 
prising tradition and as well as revelation), 

II. — (a) The first and most important, of 

twelve objects of evidence or matters to be 
proven, enumerated by Gautama, is soul. It is 
the site of knowledge or sentiment ; distinct 
from ^ody and from tbp senses; different 
for each individual co-existent person, infinite 
eternal, perceived by the mental organ. This 
is the living soul Jiv^tmd or animating spirit 
of an individual person. But the Supreme 
Soul ox is one, the seat of eternal 
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knowledge ; demonstrated as the maker ot 
all things. The individual soul is infinite 
for wherever the body goes there the soul 
too is present. It experiences the fruits of 
its deeds ; pain or pleasure. 

{i} The second of evidence is body. 
It is the site of effort, of organs of sensation, 
and of sentiment of pain or pleasure. It is 
ultimate, compound ; the seat of soul^s en- 
joyment. It is earthly, for the qualities of 
the earth are perceived in it. 

{e) Next, among objects of proof, are the 
organs of sensation. An organ of sense is 
defind as an instrument of knowledge, con- 
joined to the body and imperceptible to the 
senses. 

There are five external organs; smell, taste, 
sight, touch and hearing ; they are not modi- 
fications of consciousness (as the S&nkhyas 
maintain) but material, constituted of the 
elements, earth, water, light, air and ether 
respectively, 

The pupil of the eye is not the organ of 
sight, nor is the outer ear the organ pf hear* 
ing. But a ray of light proceeding from t^he 
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pupil of the eye towards the objects viewed 
IS the visual organ. Thus the ether con- 
tained in the cavity of the ear and communi- 
cating by the intermediate ether with the 
object heard is the organ of hearing. 

Thus the organ of vision is lucid, the organ 
of hearing is etherial, that of taste, aqueous, 
that of feeling serial and that of smelling 
eartlily. 

The site of the visual organ is the pupil 
of the eye ; of the auditory organ, the orifice 
of the ear ; of the olfactory organ, the nostril 
or tip of the nose ; of the taste, the tip of the 
tongue ; of the feeling, the skirt. 

The objects, apprehended by the senses, 
are odour, flavour, colour, touch, and sound. 

The existence of organs of sense is proved 
by inference from the fact of the apprehen- 
sion those objects. For apprehension im- 
plies an instrument to effect it. 

Th€ organs are six including an internal 
organ, termed Manas or mind. It is the 
instrument, which affects the apprehension of 
pain, t pleasure or interior sensations, and by 
its union with external senses, produces 
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knowledge of exterior object apprehended 
through them, as colour, etc* 

(d) Next in Gautama^s arrangement are 
{Artha\ objects of sense; that is of internal 
senses, and he enumerates odour, taste, colour, 
feel and sound, which are the peculiar quali- 
ties of earth and the rest of the elements 
respectively. 

These objects correspond with the Padar-- 
tha or categories of Kanada which are six 
in number, namely substance, quality, action 
(Karma), community, difference [Visesha\ or 
aggregation {Samavhya,) 

To the sixiaflirmative categories of Kanada 
succeeding writers add a seventh which is 
negative. 

1 . Substance is the intimate cause of 
an aggregate effect or product. It is the site 
of qualities, and of action ; those specified 
by Kan&da arc nine in number ^ they are : — 
<i) Earth, (2) Water, (3) Lights (4) Air, 
(5) Ether, {Akasa\ (6) Time, (7) Place, or 
space, (8) Soul, (g) Mind. 

Material substances are considved 
Kan&da to be primarily atoms and secondarily 
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aggregates. t|e maintains the eternity of 
ato.iis ; and th|ir existence and aggregation 
are explained as follows. 

The mote, which is seen in a sun-beam, 
i§ the smallest perceptible quantity. Being 
a substance and effect, it must be composed 
of what is less thn itself, and this, likewise, 
is a substance and an effect; for the compo- 
nent part of a substHnce, that has magnitude, 
must be an effect. This again must be com- 
posed of what is smaller ; and that smaller 
thing is an atom. It is simple and uncom* 
£qsed, else, the series would be endless, 

fhe first compound consists of two atoms, 
for one does not enter into composition ; and 
there is no argument to prove that more than 
two must, for inchoation, be limited. The 
next consists of three double atoms; for if 
only two were conjoined, magnitude would 
hardly ^nsue, since it must be proved either 
by size or number of particles ; it cannot be 
their sue, and, therefore, it must be their 
number. 

Two earthly atoms, concurring by ati. un- 
feea paouiiar the creation of the will ot 

■’..3 
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God or time or other cotnpetent cause, consti- 
tute a double atom of earth j and by concourse 
of three binary atoms, a tertiary atom is 
produced, and by concourse of four triple 
atoms a quarternaiy atom ; and so on to a 
gross, grosser or grossest rriiss of earth; 
thus great earth is produced; aitd in tike 
manner great w iter from aqueous atoms, 
great light from the luminous ; and great 
from the aerial ones. 

The dissolution of substances proceeds 
inversely. In Uie integrant parts of an aggre* 
gate substance resulting from composition 
as in the postherds of an earthen ^r, Action 
is induced by preasure, attended with velacUy 
or by simple pressure. Disjunction ensues ; 
whereby the union, which was the catise of 
ineboation of members, annulled, and tbe 
integral substance, coiisisiing of those mem* 
bers, is resolved into its parts and is, destroy- 
ed, for it ceases to subsist as a whole. 

(II) Quality is closely united with subs- 
tance, not however as an intimate elitse of 
H, nor consisting in woti^in, but cptttmon ; 
not a geiius apperUkinti^ is 
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in<lepen4ent Qjf conjunction and disjunction ; 
not U^e cause qif them, nor itself endued with 
q^Hht,ie^f IVei^ty-four are enumerated ; seven- 
teen only are inpecified in Kandda^s aphorisms 
but the rest are understood. They are(i) 
colour, (2) savour, {3) odour-^which again is 
divided into two, fagrance and stench, (^) feel, 
(5) number, 6) quantity, (7) individuality, 
(8) conjunction,^ (9) disjunction, (10 — ii) 
priority and posterity, (13) gravity, (13) 
fluidity, ((4) vi9ci<lity or the quality of clam- 
miness and cause of agglutination, (15) sound. 

The following eight qualities are percep- 
tible by the mental organ, not by the external 
senses. They are qualities of the soul and not 
of material substances : — (16 Intelligence, (17) 
Pleasure, (18) Pain, (19—20) desire and aver- 
sion, (31) volition, (33—23) virtue and vice, 
i)h 0 rma and Aih^rma or moral merit and 
demerit, (24) the faculty of SamMr^^ * 

This last ^gaip cpmpcehends tl^rfee spF)s • 
wMc|i is t\\e cajise pt ; jt 

concerns matter only j elastidii^ wlyqh is ^4 

W8'We qb- 

jsfiit ftbl ^ «^usj3 
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wherby an altered tiling is restored to its 
pristine sizit) imagination which is a pecu- 
liar quality of the soul and is the cause of 
memory. 

III. The neift head in Kan&dft’s arrange- 
ment after quality is action (Karma). It con- 
sists in motion and like quality abides in sub- 
stance alone. 

IV. Community {Sam&nya) or the con- 
dition of equal or like things is the ’cause of 
the perception of conformity. It abides in 
substance, in quality and in action. ■ 

V. Difference {Visesha). or particularity 
is the cause of perception of exclusion. It 
affects a particular and single object which 
is devoid of community. 

VI. The sixth and last of Kanidd’s cate- 
gories is aggression (Samavaya) or perpetual 
eternal relation. 

VII. To the six categories of Kan&da 
succeeding writers add a seventh w^ich is 
ttegante. 

Negation tr privation two 

MftSi univeisbland inutual j universkl nVgatibn 
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comprehends t|ree species, antecedent, emer- 
gent and abso^te. 

Antecedent privation is pre- 

sent negation of that which, at a future time, 
will be. It is negation in the material cause 
previous to the producticn of an effect ; as 
in yarn prior to^ the fabrication of cloth, there 
is atitecedent privation of the piece of cloth, 
which IS to be woven. 

Emergent privation is destruction or cessa- 
tion of effect. It is negation in the cause 
subsequent to the production of the effect, as 
in a broken jar the negation of jar in the heap 
of potsherds. Absolute negation {atyhnth* 
Ihhva) extends throughout all times, present, 
past and future. It has neither beginning 
nor end. For example, fire in a lake, colour 
in air. 

Mutual privation {flnyonyhhhhva) is differ- 
ence \bhhva) which is said to exist between 
twp notions which have no property in 
coneg^an. 

(^) To return to Gautama^s arrangemcht^ 
Tfie ^^ (^^fj jiext objects of xense, js 
Mm intelligence (Buddbj^ 
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Lensloh, knovfrJedgd, 6r cbflCepUort ; defitied 
as that which manifests or chakes known a 
matter. 

ft is two-fold ; notion and remerifbt^ance. 
Nbtioh is of two sorts, fight notion and 
wrong nbtibn. Right notion derived from 
proof ; wrong notion is deviates from truth and 
is not derived from proof. 

Remembrance is, likewise, either right or 
wrong. Both occur and riglit remembrrance 
especially, while awake. But in sleep remem- 
brance is wrong. 

{/) The sixth place among objects of 
proof is hot allotted to mind. 

(g) The seventh place is given fb activity. 

It is deiermination, the result of a passion 
and the cause of virtue and vice or merit and 
demerit, according to the act is one enjoined 
or forbidden. ^ 

(h) From acts proceed faults; including 
uiidei this designation, passibn or extrethe 
desire ; aversion or loathing ; and erfbr or 
delusioii. 

(t) Next in (iautaina's affailgettibnt is 
Prei^ubMiVtt, the cbhdKioh of the 
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death ; which isitraosmigration ; for the soul 
beiog imiuortal passes from a forrner body 
which perishes to a new body which re 
ceives it. 

(j) Retribution (Phala) is the fruit accru- 
ing from faults which result from activity. 

fkj Pain or anguish is the eleventh object 
of proof. 

f/J Deliverance from pain is beatitude ; 
it is absolute prevention of every sort of ill. 
This liberation from ill is attended by soul, 
4y]uaiate4 with the truth (Tattva) by means 
of holy science ; divested of passion through 
knowledge of the evil incident eto objects; 
meditaiing on itself ; and, by the maturity of 
self-knowledge, making its own essence 
present ; relieved from impediments ; not 
earning fresh merit or demerit, by deeds done 
with desire, discerning the previous burden 
of merit or demetit by. devout contemplation ; 
and acquitting it througb compressed endur- 
ance of fruit ; and thus (previous acts being 
annulled and present body departed and no 
fiituretlrody accruing) there , is no coiinectton 
ivith the varipui Mtls of’ifl, ahioe there is no 
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cause for them. This then is the prevention 
of pain of every sort ; it is deliverance and 
beatitude. 

Ill After proof and matter to be proven, 
Gautama proceeds to other categories and 
assigns the next place to doubt. 

It is the consideration of diverse contrary 
matters in regard to one and same tiling ; and 
is of three sons, arising from common or from 
peculiar qualities, or merely from contradic- 
tion ; discriminative marks being in all three 
cases unnoticed. Thus an object ia ohservf.dii^ 
concerning which it becomes a question 
whether it ^e a man or a post : the limbs 
whicli would betoken the man and the crook- 
ed tiunk wiiich i^ould distir guish the post 
being equally unperceived. 

IV. Motive (Prayojnna) is that by which 
a person is actuated or moved to action. It 
is the desire of attaining pleasure or of shun- 
ing pain ; the wish of exemption #om both. 

V. Instance {Df ishtinta) is, tn a contro- 
versy, a t(*pi5 on which both disputaitts con- 
sent. It is eUhtr concor^aht 

direct or^ito verse ; as the #inarf 



DARSHANA. 


41 


a direct instance of the argument of the 
presence of fire betokened by smoke. 

VI. Demonstrated truth ( SidJhinta) is 
of four kinds j via.f universally acknowledged ; 
patUally so; liypoUittically ; argumentatively. 

Thus existence of substance, or of that 
to which properties appertain, is universally 
recognised, though the abstract noti-m of it 
may not be so ; for the Bauddhas deny ah- 
straction. Mind is by Naiydyikas considered 
to be an organ of perception and so it is by 
iheJcii^red sect of Vaiseshikas. The ettr- 
nity of sound is admitted in the Aiimdnsd 
and denied in the Nydya, 

VII. A regular argument or complete 

syllogism consists of five.m.embers or 

component parts, i, proposition PratijnA) •, 
2 . the reason 3. the instance \Ud 3 - 

har<\,m or Nidarshana)’, 4. tlia, application 
{UpamyaHO,) \ 5. conclusion (Nigamana), 

ExAtople 

I. The hill is fiery. 

' Si t Kor it smokes. 

j|» What \5mt>kes iSr fiery : as a culinary 
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4. Accordingly the hill smoking. 

5. Therefore it is fiery. 

Some confine the syllogism to three 
members; either the three first or the three 
last. In ^his latter form it is quite regular. 
I'he recital joined with the instance is the 
major; the application is the minor; the con- 
clusion follows 

Vllf. Next in this arrangement is (Tarka) 
reduction to absurdity. It is a mode of 
reasoning, for the investigation of truth, by 
deduction from wrong premises to a<^>.inadjy 
misstble conclusion which is at variance with 
proof, whethe^ actual perception or demons 
trable inference. The conclusion, to which 
the premises would lead, is inadmissible as 
contrary to what is demonstrated or as con* 
ceding what is proved. 

IX. Asci^rtainment or determination oi 
tiuth is the fruit of proof, the result of evi- 
dence and of reasoning, confuting objections 
and establishing the proposition in question. 

X — XII. Disputation (KM/td) is confer- 
ence^ ot dialogue of iiiterlocutdrs fnaiittaih- 
ing adverse posiiioiis, whether Contending for 



vldtol^y off ^eekihgf tlie tYuth. It is of three 
namefy {a) yalpa, debate of dispatant^i 
contending for victory ; (b) i^^da discourse or 
interlocution of persons commenting on a 
topic in pursuit Of truth ; (c) Vitandd cavil 
or controversy, ^'herein cire disputant seeks 
to Confute his opponent without offering to 
Bupport a position Of his own. ^ 

XIII. Next irt Gautama^s enumeration is 
fallacy, or as It is termed, semblartee of i, 
reason. 

. Fraud {Chhala) or perversion and 

misconstruction is of three sorts : i verbal 
miscotiStruCtcng of what is ambiguous ; i. 
perverting, in a literal sense, what Is said in 
a ttiefapliorical one ; 3. generalising what U 
particular. 

XV. After all these is (yafi) a fittllo 
tiUswer^or Selhcolifuilng reply. 

XVl. The sixteenth and last of Gautima^s 
categories is (Nigrahnsikhna) failure in argw- 
meni or \Pkrhj^ya-hHu\ reason of defeat. 
It is the termiilidlion of a controversy* 

Neiihet tho N) Ayk nor the Vaiseshllci 

must be rtgafdod isr flpounding theology, 
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though the ideas of Gold are iocidentally in* 
troduced. Their doctrine however is decidedly 
theisticai. According to them “ God is 
personal.” He is not mere existence, mere 
knowleij^e, mere bliss but he is a substance 
of which existence, etc., are attributes : for it 
is impossible to think of existence, know* 
ledge etc., without referring them to a subject 
which exists, which has knowledge. He is 
of infinite power, the ruler of the universe. 
There may be souls, independent of a creator, 
but without conscience, without enjoyment, 
without development and without a final end7 
for . they arp not united with mind, the Ins- 
trument by which they are connected with 
the world among themselves and with the 
creator. Because this connection exists, be- 
cause there is form, because individual souls 
have conscience, therefore, it is necessary to 
assume a God, who, by his infinite power and 
knowledge, is the author of this t ondection 
of the all-pervading harmony of the world. 
This argument of the existence of the Deity 
is; l^sed upon final causes in naturpt 
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CHAPTER IV. 

PURVA MIMANSA. 

Of iUt six systems of pliilosophy received 
among the Hindus four have been noticed in 
the previous chapters, the theistical and 
alf»aestical Sinkhyas^ tlie dialectic Nyaya 
and the atomical Vaiseshika. The prior 6r 
the practical Mimansa will now^ be con« 
sidered 

The object, of the Mimctnsa, is the inter* 
pretatioii of the Vedas. " Us pm-pose,’' says 
a commentator “is to determine the sense of 
revelation." Its whole scope is the ascer* 
taiivment of duty. Here duty means sacri- 
fices and other acts laid down in the 
Vedas. 

The prior {Purva) Mitn&nsa, is practical 
as relating to works {Karma) or religious ob- 
servances to be undertaken for specific- ends ; 
ahd it is accorilingly called Karma Mmdnsk 
in coi^radistincticm to the theological which 
is named 
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It is not directly a sy&tem of philosophy : 
nor chiffly so. But in course of delivering 
canons of scriptural interpretation it incident- 
ally touches upon philosophical topics. 

IVr^rs on Mimhmh. Fhe reputed founder 
of this school of philosophy is Jaiinini. Tim 
Other ancient writers on this subject are 
Atreya, Badari, B&dr^yana, Labuk^yana, 
Aitisayana and others. 

The Sutras or aphorisms attributed to 
Jaimini are arranged in twelve lectures, each 
sub-divided into four Chapters, 
third, sixth, and tenth lectures which contain 
twice as m'any, making the entire number 
sixty Chapters. These again are divided 
into sections, cases of topics {adhikaranas) 
ordinarily composing several Sutras but not 
uncommonly restricted to one. The total 
number of $utrds is 2652 and of ^dhika^ 
ranas 195 as numbered by MAdhavachdrya. 

T^ Sutras mp tiUerly uninteMigiWe 
without a gloss and an ^niqicnt |choljla|t 
is quoted by the herd pf 
the auilipr of the , iiMank jcprhe^etjlary ^ ijs 
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SaVara-SwaniibliaUa frv>in whom it takes the 
name of Savarabhasya. I'here is anotlicr 
commentary by Btiatta-KumariUSwami who 
oftentimes corrects Savara^s gloss* Kumatil 
bhatta was a predecessor of Sankara and was 
equally rigid in maintaining the dff^hodoxy 
ot the Vedas. He was an antagonist of 
Bauddi>as. The age of Kumaril goes back to 
a thousand years. He is said to have been 
contemporary with the prince Sudonwd. 

The next eminent commentator of the 
Mimhnsh is Pdrtha-Sirathi Misra who was 
a follower of Kumaril-bhatta. His 
commentary called ^hstra-dipikh has been 
expounded in a gloss called Mayukhamallt 
by Somftnath. A compendious gloss on the 
text of Jaimini is the Bkatta-dipikA of Khanda 
deva who is also the author of another treaties 
called Mimdnsi Kaustabha. The MirndnsA 
Nyayc^ Viveka is another commentary by a dis- 
tinguished atftbor Bhava^nith-Misra. Among 
nunierous other commentaries oi Jaimioi’s 
text the Nyayavali-didhiti of R4ghav4natid4 
may be mentioned. 

Tbe most approved introduction to Ihe 
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study of the Mimhn%a is the Nyaya-mhth- 
yistira hy M&dhav 4 chdrya. It is ia verse 
to which is attached a commentary in prose 
by the same author. It follows the order of 
Jaimini^s text ; not by way of paraphrase but 
as a sumthary of its purport. 

MAdhavdchirya was both priest and minis- 
ter of Bukkaraya and Harihara, sovereigns 
of Vidy&ngara oa the Godavari. He flourish- 
ed towards the middle of the fourteenth 
century. 

Analysis of the Mim&nsa^^^k complete 

^******^ I ■, 

adhikarana or case consists of five Inetn* 
bers, vis., l. iTlie subject or the matter to be 
explained ; 2. the doubt or question arising 
upon tliat matter ; 3. the first side or Prima- 
facie argument concerning it ; 4. the answer 
or demonstrated conclusion ; 5. the pertinence 
or revelancy. 

Jaimini’s text does not qrdinaril)^ exhibit 
the whole of the five members upon Adhu 
karana. Frequently the subject and the 
question concerning^ it are but hinted or |h^ 
ate left to be surmised. 
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Its introductory Sutras propose the sub* 
ject in this manner. “Now then the study of 
duty is to be commenced. Duty is a pur* 
pose which is inculcated by a command. Its 
reason must be inquired. N^-xt after reading 
the Vedas^ and therefore for tl\e sa\e of 
understanding it, the duty^ enjoined by it, is 
lo be investigated. Duty is a meaning de- 
duced from injunction ; its ground must be 
sifted. A command is not implicitly received 
for proof of duty. 

The Mimansa attempts to investigate 
is, and tiie primary matter for 
enquiry is proof and authority. This is the 
nibject of the first lecture comprising four 
chapters which treat of the following matters : 
-(i) precept and its cogency; (2) affirmation 
3r narrative as well as prayer and invocation) 
;;heir cogency as inculcating some duty ; (3) 
Smriti^ law memorial, A^chdra usage, their 
luthority as presumption ; (4) modifying ordi- 
lance and specific denomination distinguish- 
ed from direct or positive injunction. 

Proceeding with the subject as above pro- 
posed, tht Mimdnsd declares tkat perception" 
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or simple apprehension is no reason of duty^ 
for it apprehends a present ohject only, 
whereas duty concerns the future. Simple 
appreiiension is defined in these words, ‘'when 
tlir organs ut man are in contiguity with an 
object, that source of knowledge is perception/^ 
The ancieni scholiast has here introduced 
definitions oi other sources of knowledge, 
which the auihor had omitted viz,^ inference, 
verbal communication, comparison, presump- 
ti *n and privation. None of these are reasons 
of duty except verbal communication ; for the 
rest are founded on perception 
is not so. Verbal communication is either 
human, being a declaration of a proper autho- 
rity, or superhuman as a passage of the Vedas, 
^‘On sight of one member of a known 
association, the consequent apprehension of. 
Ihe other part, which is not actually proxi- 
mate, is (anumana) inference. 

“Comparison (upamhna) is knowledge 
arising from resemblance more or less strong, 
it is apprehension of the likeness which a 
presently seen object bears to one before 
cfbfeived. 
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“Presumption (Arthdpatti) is deduction 
of a matter from that which could not else be. 
It is assumption of a thing not itself perceived, 
but necessarily implied by another which is 
seen, heard, or proven. 

“Knowledge of a tiling which is not proxi- 
mate, derived through understood sound, that 
is through words, the acceptation whereof is 
known in [Sastra) ordinance or revelation ; 
it is {Savda) verbal communication.’' 

The first six lectures of Jaimini's Mimansa 
treat of positive injunction ; it is the first 
work. The latter half, comprising 
six more lectures, concerns indirect command. 
The authority of enjoined duty is the topic of 
the first lecture : its difierences and varieties, 
its parts and purpose of performance are 
successively considered in the three next and 
complete the subject of that which is to be 
performed. The order of performance occupies 
tile filth lecture, and qualification for its per- 
formance is treated in the sixth ; the subject 
of indirect precept is opened in the seventh 
lecture generally aiid in the eighth particu- 
larly. Werrible changes are discussed in ifac 
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ninth, and bars or exceptions in the tenth. 
Concurrent efficacy is considered in the 
eleventh lecture ; and co-ordinate effect in 
the twelfth* These leading topics of each 
lecture are not however exclusive. Other 
matters are also incidentally introduced. 

In the first chapter of the first lecture 
occurs the noted discussion of this Mimansa 
on the original and perpetual association of 
articulate sound with sense. The literal tran- 
slation of the Sutra reads thus “the natural 
connection of a word with its n)eaning causes 
the knowledge thereof ; for there arS^nioVi'W 
lions and the absence of errors in respect to 
something imperceptible. This is the real 
source of knowledge.^^ 

The first chapter terminates with an 
enquiry into the authority of the Veda which 
is considered priinaeval and superhuman ; 
although different portions of it are denomi- 
nated from names of men, and worldly inci- 
dents and occurrences are mentioned. Those 
denominations of particular portions, it is 
affirmed, have reference to the tradition by 
which a revelation has been, transmitted 
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They are named after the person who uttered 
them as to him revealed. 

The Veda is considered as eternal and 
superhuman, because no human author is re- 
membered. Contemporaries have always been 
able to name the authors of human composi- 
tions, but such is not the case with the 
Veda. 

The Veda consists of two parts, prayer and 
precept {Mantra and Brahmana), Jaimini 
has attempted to give a short definition of 
the,6|;st. , 2 .d^<iing that the second is its supple- 
ment. “ Whatever is not Mantra is Brhh- 
mana!'^ A Mantra is a prayer,^ invocation 
or declaration. It is expressed in the first 
person or is addressed in the second. Mantras 
are divided into three sorts. Those which 
are in metre are Rich^ those chanted are 
Siman^^diwA the rest are Yajush^ sacrificial 
prayers in prose. Metrical prayers are re- 
cited aloud, those termed Shman with musi- 
cal modulation ; but the prose inaudibly mut- 
tcred. The' prayers termed Rich and Shman 
are limited by the metre and chant respec- 
tively ; but those which - are in prose are 
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regulated as to their extent by sense. A com- 
plete sentence constitutes a single Vajush. 

The Brahmana of the Veda is in general 
precept ; or it expresses praise or blame ; or 
a doubt and reason or a comparison ; or inti- 
mates a derivation, or narrates a fact or occur- 
rence. The Brhhmana is practical, direct- 
ing religious observances, teaching the pur- 
pose, time and manner of performing them, 
indicating the prayers to be employed and 
elucidating their import. 

The Mimhnsh maintains that H-^^y a tive o r 
indicative texts are proof of duty as concur- 
rent in imp^^rt with a direct precept. There 
exists a mutual relation between them. One 
enjoins or forbids an act ; the other supplies 
an inducement for doing it or refraining from 
it. Do so or such is the fruit.'' Besides the 
evidence of precept from an extant revela- 
tion or recorded hearing [Sruti) of it, another 
evidence is founded on the recollections 
(Smriti) of an ancient sage. They possess 
authority as grounded on the Veda, being 
composed by holy personages, conyersant 
with its contents. Nor w as it superfluous to 
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compose anew what was there to be found ; 
for a compilation, exhibiting in a succint form 
that which is scattered through the Veda, has 
its use. 

Uage, generally prevalent among good 
men, and by them practised as understanding 
it to be enjoined and therefore incumbent 
on them, is mediately, but not directly, an evd- 
dence of duty ; but it is not valid, if it bn 
contrary to an express text. From the modern 
prevalence of any uses there arises a pre- 
sumption of a correspondent injunction by 
a holy personage who remembered a revela- 
tion to the same effect. Thus usa^e presumes 
a recollection^ which again pre-supposes reve- 
lation> Authors, however, have omitted parti- 
culars, sanctioning good customs in general 
terms : but any usage, which is inconsistent 
with a recorded recollection, is not to be prac- 
tised so long as no express text of scripture 
is found to support it. 

In the same way, rituals which teach the 
proper mode of celebrating religious rites and 
are enUtled Kalpa^Sutras or Grihya^ Sutras 
derive their aathority from a presumption 
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that, their authors, being persons conversant 
with the Vedas, collected abridged rules which 
they there found. Whenever a Sutra (whether 
of the Kalpa or Grihya) is opposed to an 
extant passage of the Vedas, or is inconsis- 
tent with valid reason, it is not to be fol- 
lowed. 

On the acceptation of words in correct 
language, the Mimansa concludes that, in 
instances of words having two acceptations, 
that in which it is received by the civilized 
(Aryyas), or which is countenance d by^ use in 
sacred books, is to be preferred to the practice 
of barbarians who are apt to confound words 
with their meanings. 

Idle subject, which most engages attention 
throughout the Mimdnsd, recurring at every 
turn, is the invisible or spiritual operation of 

an act of merit. The action ceases yet the 

« 

consequence does not immediately ensue. 
The unseen virtue is termed apurva^ being a 
relation super-induced, not before possessed. 

Sacrifice ((ydga), which^ among most meri- 
torious works is the act of religion most in- 
culcated by the Vedas and consequently most 



43ARSHANA. 


57 


discussed in the prior Mimansh^ consists in 
parting with a thing that it may belong to a 
deity, when) it is intended to propitiate. Being 
cast into the fir^? for that purpose it is a burnt 
offering {homo). Four sorts are distinguished ; 
a simple oblation (Is/i^i), the immolation of 
a victim, the presenting expressed juice 
of Soma plant and the burnt offering above 
mentioned. The object of certain rites is 
some definite temporal advantage ; of others 
benefit in another world. Three ceremonies 
in parti(jylar are types of all the rest ; the 
consecration of a sacrificial fire, the present- 
ing of an oblation and the preparation of the 
Soma. The oblation, which serines as a modef 
for the rest, is that which is offered twice in 
each month, on the full and change of the 
moon. It is accompanied more specially at 
the new moon with an oblation of whey from 

' m 

new milk. . Accordingly the Yajur- Veda be- 
gins with this rite. 

Concerning this ceremony with all its 
details numerous, questions arise which are 
resolvfd in the Mimhnsh : for instance the 
milking of the cow. is pronounced to be nbl 



58 


DARSHANA.- 


a primary or main act hut a subordinate one ; 
and the parting of the calves from their dams 
is subsidiary to that subordinate act. The 
whev, which in part is milk modified, is the 
main objet of the whole preparation. 

In this way variotis other sacrifices 
are discussed in the chapter of the 
MimansS,. 

The full complement of persons, officiating 
at a great solemnity, is seventeen. This num* 
her, as is shown, includes the votary or prin^ 
cipal. who is assisted by sixteen pr iests, e n^ 
gaged by him for different offices, which he 
need not personally discharge. His essential 
function is tlfe payment of their hire or 
sacrificial fef*. They rank in different grada- 
tions and ?»re remunerated proportionatelv. 
Four, who are most important, receive the 
full perquisite ; four others are recornpens- 
ed with a half ; the next four with a third, and 
the four last with a quarter. 

On occasions of less solemnity four priests 
only are engaged, making with the principal 
five officiating persons. A question is , raised 
whether the immolator of a victim at the 
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sacrifice of an animal be a distinct officiating 
person : the answer is in the negative. No 
one is specially engaged for immolation inde- 
pendently of other functions ; but some one 
of the party, who has other duties to discharge, 
slays the victim in the prescribed manner 
and is accordingly termed immolator. 

The victims at some sacrifices are numer- 
ous ; as many as seventeen at Vajapeya^ 
made fast to the same number of stakes ; and 
at an Aswamedha not fewer than six hundred 
all descriptions, tame and wild, 
terrestrial and aquatic, walking, flying, swim- 
ming and creeping things, distributed among 
twenty-one stakes and in the intervals 
between them ; the tame made fast to the 
stakes. 

The foregoing instances may suffice to 
give aif idea of the nature of subjects treated 
in the prior Mimdnsd. 
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CHAPTER V. 


THE YED.VN FA. 

We have already given an account of 
^urva Mimdnsd or properly speaking 
Karma Mimdnsd, In the present Chapter 
we will give an account of Brahma Mimdnsd^ 
which, being a complennent of the former, is 
called Uttaraf later. The former deals with 
the works and merit consequent thereon as 
laid down in the Vedas^ whereas 
deals with the theology, 

Uttara "^Mimdnsd is popularly called 
Veddnta, The literal meaning of the term 
Vedanta is ‘conclusion of the Veda' and as 
such, it bears reference to the Upanishadas^ 
which, properly speaking, deal with the theo- 
logy of the Vedas and are their concluding 
portions. Among numerous Upanishadas 
those which are principally relied upon for 
the Vedanta, and which accordingly are not 
frequently cited, are. the Chhdndogya, Kau- 
shitaki^ Brihaddranyaka, Aitareyaka, 
riyaka^ Kuthaka, Kathavalli, Mandaka, 
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Prasna^ Svetasvatara, ha, Kena and one or 
two others. 

Writers on the Vedanta, — The grand 
authority for the doctrines of Vedanta is the 
collection of Sutra or aphorisms, called 
Brahma^ Sutra or Sdriraka Mimansd. Tlje 
reputed founder of this system and the author 
of this grand work is Badarayana, who 
is |the same with Vyasa or Veda- Vydsd. 
According to the mythological account, he 
was in his former birth a Brahm-ina by name 
Apantara-tdmas, who acquired a perfect know- 
letigS of revelation and divinity. By the 
will of the Providence he took a jmman form 
and compiled the Vedas. According to the 
Pauranic account he is an incarnation of 
Vishnu. 

The Sutras of Badardyana, are arranged 
in four books or lectures (adhyaya) ^ each sub- 
divideef into four chapters or quarters [pada). 
Like the Sutras of Purva Mimansh they are 
distributed very unequally into sections, argu- 
ments, cases or topics (adhikarana) , The 
entire ^number of Sutras is 555, of adhi- 
katana iqi . 
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The SAririka butras are highly ob>curc 
and are not suffici^ntlv intelligible without a 
gloss. Like the apUorisins of oilier systems 
of piiil sophy, they must, from the first, have 
been accompanied by the author’s exnosition 
of the meaning, whether orally taught by him 
or communicated by writing. 

Of the early commentators of the Brahma^ 
Sutras Baudh&yana is one of the fore- 
most. He is also the author of a treatise on 
law. Another commentator of both Mimdnsd 
is Upavarsha. He is noticed in tijg jup^ le- 
nient to the Atnar-kosha as a saint. 

The mosf distinguished commentator of 
tliose Sutras is Sankara A^charya, His 
gloss bears the title of Sdriraka- Mimansd* 
bhdsya. It has been annotated and interpret 
ted by a herd of commentators ) and among 
others the most noted by Bdchaspati-Misra 
in the Sdriraka^b^dsya-vibhdga. 

Vaciiaspati^s exposition of Sankara's gloss 
again lias been amply annotated and e:?plain« 
ed in the Vedhnta-Kalpataru of Analanada 
surnamedi Vy4s&sramai whose notes ia their 
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turn become the text for other scholia : espe- 
cially a voluminous collection under the title 
of Pari mala or Vedanta Kalpataru parimaJa 
by Apyaya-dikshita. 

Another perpetual commentary of the 
ISiitras of the Sdriraka by a distinguished 
author, is the work of the celebrated 
nuja, tlie founder of a sect, which has sprung 
as a schism out of the Ved&nta. 

There are other commentaries on the 
Sariraka iiutras such as Vedanta-Sutra^ 
muktdvali by BrahmAnanda, Saraswati ; the 
B. J*ma^^utra-bhdsya or Mimansa^hhasya 
by ‘ Bhdskar^chkrya ; the Vedanta Sutra 
Byakhyd Chandrikd by Biiavadeva-Misra \ 
the Vydsa-Sutra*Vritii by Raghunath ; 
Subodhini by Gang&dhara ; and the Brahma^ 
mrita* Varshini by R&m&nanda. 

The Veddnta-Suira is however a popular 
compendium of the entire doctrine of the 
Vedanta. It is tlie work of Sad&nanda and 
has become Uie text 01 several commentaries. 

Analysis i Tiie Uttara^Mimdmd opens 
precisely as the Purva^ announcing the pur- 
port q( tbe work. The text is *Next therefore 
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the inquiry is concerning God.’ It proceeds 
thus : “(He is tliat) wlience are the birth and 
continuance and dissolution of (this world) : 
(He isi the source of (revelation of) holy ordi‘ 
nance.” This text, as expounded by the corn* 
mentators, holds that the God is the omnipo- 
tent creator of the world and the omniscient 
author of the revelation. 

The author of the Stitras next enter upon 
a confutation of the ^dmkhyaSy who hold 
that Pradhana^ whicii is the material cause of 
the universe, is identical with the omnipotent 
and omniscient cause of the world r^cogiiTPfd 
by the Vedas, The author of the Vedanta 
system holds tiiat, He is a sentient rational 
being ; not insensible as the Prakriti (nature) 
or Pradhana (matter) of Kapila. Wish is 
attributed to that cause which is moreover 
termed Atman (soul). ‘He unshed to be 
many ^and prolific and became mariifold.’ 
The God is thus described in the Upanu 
shadas. ” The omnipotent, omniscient, sen- 
tient cause of the universe is essentially 
happy, He is the brilliant golden person 
een within the solar orb and the ^lumaa 
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eye. He is the ethereal element from which 
all things proceed and to which all return. 
He is the breath in which all beings merge, 
from which they all rise. He is the light 
which shines in heaven and in all places high 
and low, everywhere throughout the world 
and within the human person. He is the 
breath and intelligent self, immortal, undecay- 
ing and happy.” 

Such like topics are discussed in the 
second and third chapters of the first book. 
Such as cop^^ern God as the object of devout 
meditation and worship, are, for the most part, 
collected in the second chapter. TlA)se, which 
relate to God as the object of knowledge, 
are reserved for the third. It is not the em- 
bodied (Sarira) and the individual soul, but 
the Supreme Brahma himself, on whom 
devout meditation is to be fixed as enjoined 
in a passage, which declares, ‘this universe 
is Brahma ) for it springs from him, 

merges in him, and breathes in him ; therefore 
worship him.” 

In arjother dialogue in Manduka Upunu 
skada^ Angiras, in answer to Mal^Asaia, who, 

5 
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with Saunaka, visited him far instruction^ 
declares, “ there are two sciences, one termed 
inferior, the other superior. The inferior 
comprises the four Vedas with their appen- 
dages, but the superior is that by which the 
unalterable being is comprehended, who is 
invisible (imperceptible by organs of sense), 
ungrasped (not apprehensible by orgaans 
of actions), come of no race, belonging to 
no tribe, devoid of eye, ear (or other sensitive 
organ), destitute of hand, foot (or other in- 
struments of action), everlastingSl^^rd, present 
everywhere, yef most minute. Him invari- 
able, the cvise comtemplate as the source or 
(cause) of beings. As the spider puts forth 
and draws in his thread, as the plants spring 
from the earth (and return to it), as the hair 
of the head and body grows from (he living 
man, so does the universe come of the un- 
alterable.*^ 

The succeeding section afErms the impor- 
tant tenet of tlie Vedanta that the supreme 
being is the material as well as the efficient 
cause of the universe. The lecture is termi- 
nated by the aphorism intinaating that io the 
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like manner as the opinion of a plastic nature 
af>d material cause (termed by the S^mkhyas^ 
Pradhdna) has been shown to be unsupported 
by the text of the Veda and inconsistent 
with its undoubted doctrine so, by the like 
reasoning, the notions of atoms and that of an 
universal void are set aside in favour of the 
only consistent position just now affirmed. 

In two sections of the third chapter it is 
discussed whether any, besides a rrgenerate 
man (Hindu of the first three castes), is quali- 
fied fur thectagical studies ; and the solution 
of the question is that a Sudra, or a man of 
an inferior caste, is incompetent ^ and that 
beings superior to man are qualified. In the 
fourth chapter of the first lecture the author 
returns to the task of confuting the Sdmkhya 
doctrine ; and some passages of the Vedas 
apparently favouring that doctrine are differ- 
ently interpreted by him. 

The second lecture continues the refuta- 
tion of Kapih^s Sdmikya, which, it is observ- 
ed, is at variance witti the Smritis as with 
the Vedas; and here tire name of Man u is^ 
placed iX tbe oi ttieiiiv The aamr 
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argument is in the following section applied 
to the setting aside of the Yo^a-Smriti of 
Patanjali so far as that is inconsistent with 
the orthodox tenets deduced from the Vedas, 

The doctrine derived from the tenor of 
the Vedas, is to be supported, likewise, by 
reasoning independently of authority. “ The 
objection; that the cause and effect are dis- 
similar, is not a valid one : instance of such 
dissimilarity are frequent. Hair and nails, 
which are insensible, grow from a sensible 
animal body. The argument t^o mi^lit be 
retorted ; for, according to the adverse posi- 
tion, sentcent beings are produced from an 
insensible plastic nature ; on these and other 
arguments the orthodox doctrine is maintain- 
able by reasoning : and by like arguments 
opinions, concerning atoms and an universal 
void, which are not received by the best 
persons, may be confuted. 

The distinction relative to fruition, dis- 
criminating one who [enjoys and that which 
is enjoyed, does not invlidate the singleness 
and identity of Brahma as cause apd effect* 
The sea is one and not other than its waters^ 
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yet waves, foam, spray, drops, froth and other 
modifications of it, differ from each other. 

An effect is not other than its cause. 
Brahma is single without a second. He is 
not separate from the embodi'-d self. He is 
soul and the soul is he. Yet he does not dp 
that only which is agreeable and beneficial to 
to self. The same earth exhibits diamonds, 
rocks, crystals, and orpiment etc ; the same 
soul produces a diversity of plants, the same 
food is converted into various excrescences, 
hair^ nails et,$. 

As milk changes to curd, water to ice, so 
is Brahma variously transformed ai.M diversi- 
fied, without tl)e aid of tools or exterior means 
of any sort. The Brahma is entire without 
parts is no objection, tie is not wholly trans- 
form’ed into worldly appearances. Various 
changes are presented to the same dreaming 
soul. Diverse illusory shapes and disguises 
are assumed by the same spirit. 

Brahma is omnipotent, able for every act 
without organ or instrument. No motive or 
special pMtpose need be assigned for his crea- 
tioQ of the universei besides bis will* 
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Unfairness and uncompas^ionateness are 
not to be imputed to him, because some (the 
gods) are happy, others (beasts and inferior 
beings) are miserable, and others (men) again 
partake of happiness and unhappiness. Every- 
one has his lot in the renovated world accord- 
ing to his merits, his previous virtue or vice in 
a former stage of a universe which is sempi- 
ternal and had no beginning in time. As 
fhough the rain cloud distributes rain imparti- 
ally, yet the sprout varies according to the seed. 

Every attribute of a first cause (omnisci- 
ence, omnipotence etc.,) exists in BTahma, 
who is dejroid of qualities. 

The second chapter of the second lecture 
is controversial. The doctrine of the 
hhyas is confuted in the first section ; that 
of the V aishesikas in two’more ; of Bauddhas 
in as many ; of the Jninas in one ; of the 
P&supatas and Panchaaafras, likewise in 
one each. It is curious that the Nydya of 
Gotama is entirely unnoticed. 

In the third chapter of the second lecture 
the task of reconciling seeming contradictions 
of passages in the Vedas is resumed. 
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^‘The origin of air and the ethereal ele- 
ment, unnoticed In the text of the Veda 
{Chhandogya) where the creation of the three 
other elements is described, has been affirmed 
in another (Taittiriyaka). The omission of 
the one is supplied by the notice in, the 
other; there is no contradiction, as the defi- 
cient passage is not restrictive nor professes 
a complete enumeration. Ether and air are 
by Sdmkhyas created. But he himself has no 
origin, no preceptor, nor maker, for he is 
eternal without beginning as without end. So 
fire, and water and earth proceed mediately 
from lum, being evolved successively, the 
one from the other as fire from air and this 
horn ether. The element of earth is meant 
in diverse passages where food is said to 
proceed from water, for rain, fertilizes the 
earth. It is by his will, not by their own act, 
that they are so evolved; and conversely they 
merge one *into the other, in the reversed 
order and are re-absorbed at the general dis- 
solution of worlds previous to renovation of 
all things. 

latellect, mind and organs of senses and 
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action being composed of the primary elements 
are evolved and re-absorbed in no differed 
order or succession, but in that of the ele- 
ments of which they consist. 

The same evolution and re^absorption or 
material birth and death cannot be affirmed 
of the soul. Birth and death are predicated 
of an individual, referring merely to Ids asso- 
ciation with body, which is matter fixerl or 
moveable. Individual souls are in the Vedas 
compared to sparks issuing from a blazing 
fire ; but the soul is likewise declared express- 
ly to be eternal and unborn. Its emanation 
is no birth nor original productioti. It is 
perpetually intelligent and constantly sensi- 
ble as the Sdmkhyas too maintain ; as adven- 
tiously so merely by association with mind 
and intellect as the disciples of K&nada insist. 
It is for want of sensible objects, not for .want 
of sensibility or faculty of perception, that 
the soul feels not during a proAtiund sleep^ 
fainting or trance. 

The soul is ixpt of finite dimensions as its 
transmigrations seemingly indicate; nor 
iniQulely aihali abiding heact and 
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SO bigger than the hundredth part of a hun- 
dreth of a hair's point ; Vbut on the contrary, 
being identified with Supreme Brahma^ it 
participates in his infinity. 

The soul is active ; not as the Samkhyas 
maintain merely passive. Its activity, how- 
ever, is not essential but adventitous. As the 
carpenter, having his tools in hand, toils and 
suffers, and laying them aside, rests and is at 
ease, so the soul, in conjunction with its 
instruments (the senses and organs), is active 
and quitting them reposes. 

Blind in the darkness of ignorance, the 
soul is guided in its actions and fruition, in 
its attainment of knowledge, and consequent 
liberation and bliss, by the supreme ruler of 
the universe, who causes it to act conform- 
ably with his previous resolves. 

The soul is a portion of the supreme ruler 
as a spark is of fire. The relation is not as 
that of a master and servant, ruler and ruled, 
but as that of whole and part. He does not, 
however, partake of the pain and suffering 
of which the individual is conscious, through 
sympathy, during its association with body^ 
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As the sun^s image, reflected in water, is 
tremulous, quaking, with the undulations of 
the pool, without however affecting other 
watery images nor the solar orb itself ; so the 
sufferings of one individual affect not another 
nor the supreme ruler. But, according to the 
doctrine of the Sdmkhyas who maintain that 
souls are numerous, each of them infinite and 
all affected by one plastic principle nature, 
the pain or pleasure which is experienced by 
one must be felt by all. The like consequence 
is objected to the doctrine of Kanida^^ 

The fourth chapter of the se?ond book 
proceeds in the task of reconciling apparent 
contradiction of passages in tlie Vedas. 

Tlie corporal organs of sense and of ac- 
tion, designated by the term prdna in a 
secondary acceptation, have, like the elements 
and other objects treated in the foregoing 
chapter, a similar origin as modifications of 
Brahma. In various passages: the number 
of corporal organs is differently stated from 
seven to thirteen* Where a greater number 
is specified the term is employed in its most 
comprehensive sense ; where fewer are men- 
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tioned, it is used in a more restricted accepta- 
tion. They are finite and small ; not however 
minute as atoms, nor yet gross, as the coarser 
elements. 

In its primary or principal signification 
prana is vital action and chiefly respiration. 
It is not wind (vayu) or the air which is 
breathed, though so described in numerous 
passages of the Vedas and other authorities. 

It is the supreme ruler, not the individual 
soul, who is described in passages of the 
Vedas as transforming himself into diverse 
combinattons, assuming various names and 
shapes deemed terrene, aqueous or igneous, 
according to the predominancy, of the one or 
other element. 

The third lecture treats on the means 
whereby knowledge is attainable through 
Which liberation and perpetual bliss may be 
achieved.’’ 

Next is given an account of the transmi- 
gration of the soul. “ The soul is subject to 
transmigration. It passes from one state to 
another, invested with a subtile frame consist 
ting of elementary particles, the seed or rudi- 
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ment of grosser body. Departing from that 
which it occupied it ascends to the moon ; 
where clothed with an aqueous form, it expri* 
ences the recompense of its works ; whence 
it returns to occupy a new body with result- 
ing influence of its former deeds. But evil- 
doers suffer for their mis-deeds in the seven 
appointed regions retribution. 

The returning soul quits its watery frame 
in the lunar orb and passes successively and 
rapidly through ether, air, vapour, mist and 
cloud into rain ; and thus finds ^its way 
into a vegetating plant and thence through 
the medium pf nourishment into an animal 
embryo. 

In the second chapter of this lecture the 
states or conditions of embodied soul are 
treated of. They are chiefly three ; waking, 
dreaming and profound sleep : to which may 
be added for a fourth, that of death and for 
a fifth that of trance, swoon or stupor, which 
is intermediate between death and profound 
sleep. In that middle state of dreaming 
there is a fanciful course of eventSi an illtfsroy 
creation, which however testifies the existence 
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of a conscious 1 ^n"|^^rofouiS^^l^f^?!li 
soul has retired to ine^ sii^Y^kfe one by the 
route of the arteries of pericardium. 

The remaining portion of the chapter is 
devoted to the consideration of the nature and 
attributes of the supreme being. 

The two last lectures relate chiefly to 
devout exercises and pious meditation, the 
practice of which is inculcated as proper and 
requisite to prepare the%oul and mind for the 
reception of divine knowledge and to pro- 
mote its ajttainment. 

The fourth lecture relates chiefly to the 
fruit and effect or pious meditation properly 
conducted and the consequent attainment of 
divine knowledge. The beginning of the first 
chapter is however supplemental to the fore- 
going lecture, treating of devout exercises and 
the posture in which devotion and contempla- 
tion should be practised with constant repe- 
tition of those observances, and persisting 
therein during life. 

As soon as that knowledge is attained 
past ^in^is annuled and future offence pre-* 
eluded. water wets not the leaf of 
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the lotus, so srn touches not him who knows 
God. In the same way the effect of the con- 
verse (that is of merit and virtue,) is by 5tc- 
quisition of knowledge annulled and pre- 
cluded. It is at the death that these conse- 
quences take place. He traverses both (merit 
and demerit) thereby ; “the hearths knot is 
broken, all doul)t» are split and his works 
perish when he has seen the Supreme Being. 
All sins depart from* him/' meaning good 
works as well as misdeeds, for the confine- 
ment of fetters is the same whether**he chain 
be of gold or iron. 

But only such antecedent sin and virtue 
are annulled, as had not begun to have effect, 
for their influence lasts until deliverance 
and then does he merge in the Supreme 
Brahma, 

Having annulled by fruition other works, 
which had begun to have effect, having en- 
joyed the rccompence and suffered the pains 
of good and bad actions, the. possessor of 
divine knowledge, on the demise of the body, 
proceeds to a re-miion with Brahma, 

llie fruit U divine knowledge havbg 
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been shown in the first chapter, the second 
chapter of this lecture, treats of the parti- 
cular effect of devout exercises joined with 
appropriate meditation. It chiefly concerns 
the ascent of the soul or mode in which it 
passes from the body. 

‘‘ This retirement from the body is com- 
mon CO ordinary un-informed people as to the 
devout contemplative worship until they pro- 
ceed for this on their respective, paths ; and 
immortality is the fruit of pious meditation 
though impediments may not be wholly con- 
sumed and removed. 

In that condition the soul of the con^ 
templative worshipper** remains united to a 
subtle elementary frame conjoined with the 
vital faculties until the dissolution of the 
worlds, when it merges in the Supreme deity. 
That elementary frame is minute in its dimen- 
sions, as subtle in its texture and is accord- 
ingly imperceptible to by-standers when 
departing from the body : nor is it oppressed 
by cremation or other treatment which that 
body pndergocs.'^ 

But he^ who has attaiaed tlie true 
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ledge of God, does not pass through the same 
stages of retreat, proceeding directly to re- 
union with the Supreme being with which 
he is identified, as a river, at its confluence 
with the sea, merges therein altogether. 
It is vital faculties and the elements, of 
which this body consists, all the sixteen com- 
ponent parts which constitute the human 
frame, that are absorbed absolutely and 
completely*; both name and form cease; 
and he becomes immortal, without parts or 
members. 

The doctrine of the Vedanta : — The prin- 
cipal and t-ssential tenets of the Vedanta 
are that God is omniscient and omnipotent 
cause of the existence, continuance and 
dissolution of the universe. He is both the 
efficient and material cause of the world, 
creator and creation, doer and deed. It is 
one, self-existent Supreme Being — is truth, 
wisdom, intelligence and happiness — devoid 
of the three qualities in the sense in which 
created beings possess them. At the con« 
summation of all things all are respived 
into him; as the spider spins bis thread 
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from his own substance and gathers it in 
again. 

The object matter of the Veddntu is the 
proof that the universe emanates in a succes- 
sive development from a Supreme Spirit or 
Soul, which is called Brahma or Paramatman^ 
the human soul is therefore identical in origin 
vi^ith Brahma ; that the worldly existence 
of the human soul is merely the result of 
its ignorance of this sameness between itself 
and the Supreme Spirit, and that its final 
liberation or freedom from transmigration is 
attained by a removal of this ignorance whicli 
means by a proper understanj^ing ofj^the 
doctrine of the Vedanta. 

Individual souls emanate from Brahma and 
are iilcened to innumerable sparks issuing 
from a biassing fire. From him, they proceed 
and to him they return being of the same 
essence. The soul, which governs the body 
together with its organs, neither is born, ndr 
does it die; It is a portion of the divine 
substance, and as such, infinite, immortal, 
intelligent; sentient, true 

Ik is gbverhed by this Supreme. Its acti- 
6 
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yity is not of its essence, but inductive 
through its organs ; as an artisan, taking his 
tools, labours and undergoes toil and pain but 
laying them aside reposes, so is the soul 
active and suffers by means of its organs ; 
but divested of them, and returning to the 
Supreme one, it is at rest, and is happy. It is 
not a free and independent agent, but causes 
it tp do in one state as it had purposed in a 
former condition. According to its pre.dis- 
position (or good or evil, (or enjoined or fur- 
bidden deeds, it is made to do good or ill, 
and thus it has retribution for previous works. 
Yet God IS not author of evil. 

The soul, when existing in the body, is 
encased in a succession of sheaths. The 
first or' inner case is the intellectual one, 
it is composed of the sheer \Jan*maira) or 
simple elements uncombined and consists 
of the intellect (Buddhi) joined with the live 
senses. 

The next is Uie mental aheatbi in which 
mind is joined with the preceding. A third 
sheath or case comprises theorgansofac* 
tioo and tl^e. vjUi iacttHies ternied the 
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organic or vital case. These three slieaths 
constitute the subtile frame which attends 
die soul ia its transmigrations ; the interior 
rudiment confined to the inner case is the 
casual frame (Khana sarira) ^ 

The gross body (Sthula-sarira), which 
it animates from birth to death in any Step 
of its transmigration, is composed of the 
coarse elements^ formed by combinations of 
the simple elements. The exterior case, 
composed of elements so combined, is the 
nulrunentitioMS (Annamaya) sheath; and 
being the sCene of coarse fruition, it is, there* 
fore, termed the gross body. 

Organized bodies are arranged in three 
classes 1. viviparous, as man and quadrupeds ; 
2. oviparous, as birds and insects ; 3. germi* 
aiparous, vermin and vegetable. 

Three states of the soul in respect of the 
body are recognized, to which must be added 
a fourth and a even a tifth, m., waking, 
dreaming, profpundly sleeping, balf*dead ai>d 
dead* While .awake, the soul, associated 
with body, is active under the guidance of 
4ud baa to do with a real and 
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practical creation. In a dream there is an 
illusory and unreal creation. Dreaming is 
the mean between sleeping and waking. In 
profound sleep the soul is absent. Swoon 
or stupor is intermediate between sleep and 
death. 

Three degrees of liberation or deliverance 
are distinguished. One incorporeal which is 
that last mentioned and is complete ; another 
imperfect which is that before mentioned, 
taking effect upon demise when the soul 
passes to the highest heaven, the abode of 
Brahma. The third is effectuarin hfc*time 
and enables the possessor of it to perform 
supernatural actions^ 

These several degrees of deliverance are 
achieved by means of certain sacrifices or by 
religious exercises in various prescribed 
modes together with pious meditation on the 
being and attributes of God : but the highest 
degree of it is attainable only by perfect 
knowledge of, the divine nature and of the 
identity of God with that which emanated 
from Him. 

We have described in these pa|^es the 
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tenets of the Vedanta as taught by the text 
of Vyisa. The notion, that the versatile 
world of an illusion, {Maya), that all which 
passes to the apprehension of the waking 
individual is but a phantasy presented to his 
imagination and every seeming thing is unreal 
and all is visionary, does not appear to be the 
doctrine of the text of the Vedhnta. 



APPENEilX A. 

CHA^RVA^KAS. 

Charvdka is mentioned in the Mahabha- 
ratarn as a Rftkshasa, who endeavoured, by a 
false report of Bhima's death, to ruin the 
Pandavas in the moment of their final 
triumph. The foundingr of the sect however 
is generally attributed to Brihaspati, wlio 
promulgated these doctrines to overthrow the 
power of the sons of Rajee. 

The Chdrvakas recognize four (not five) 
elements, viis., earth, water, fire and wind ; 
and acknowledges no other principles (tattva). 

I'he most important and characteristic 
tenet of this sect concerns the soul which 
they deny to be other than body. Seeing 
no soul but body they maintain the non- 
existence of soul other than body, and argn- 
ing that inteihgence or sensibility, though not 
seen in earth, water, fere and air, whether 
simple or congregit#, jnay nevertheless sub. 
sist in the same efemfnts modified ift a cor- 
poreal frame ; tb<y that an organic 
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brtdy, endued ‘ with sensibility and thought, 
formed of these elements, is the human 
person. 

While there is body there is thought and 
sense of pleasure and pain ; none when body 
is not; and hence, as well as from self-con- 
sciousness it is concluded that self and body 
are identical. 

Bdrhaspatya- Sutras is the standard work 
of this sect or school. 

B. 

MA’HESWARAS AND PA’SUPATAS. 

t 

The devoted worshippers, of Shiva or 
Maheshwara, take their designation from this 
last named title of the Deity whom they 
adore and whose revelation they profess to 
follow. 

The important tenets of this sect are 

(Kirana or cause. The Pasupatas hold 
that Iswara^ the Supreme Being, is the efficient 
cause of the world, its creator and super- 
intending aiid I’uling Providence, and not 
its material cause likewise. They, however, 
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identify the One Supreme God with Shiva 
or Pasupnti and give him the title of 
Maheswara. 

(2) fChrya or effect, which is nature or 
plastic matter as the universal ijoaterial prin- 
ciple, is by the Phsupatas denonr^inated 
conformably with the terminology of the 
Simkhyas. 

(3) Yoga^ abstraction ; as perseverance 
in meditation on the syllable Om^ the mystic 
name of the deity. 

(4) Vidhi^ enjoined rites ; consisting in 
acts by performance of which merft is gained. 

(5) Dukhanta termination of ill or final 
liberation (tnokska). 

The purpose, for which these categories^ 
are taught and explained, is the accomplish- 
ment of driiverance from the bondage or 
fetters in which the leading soul is entangled 
and confined. 

The Phsuphtas argue that, as a potter is 
the efficient and not the material cause of 
the jar made by him, so the sentient betnj^, 
who presides over the world, is the efficient 
and not the material cause ol it 
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The opinions of Phstipatas and other 
Maheswaras are heretical in the estinnation 
of the VeddntinSi because they do not admit 
pantheism or creation of the universe by the 
deity out of his own essence 

PA mHAR ASTRAS OR BHA^GAVATAS. 

Among the Vaishnavas is a sect distin- 
guished by the appellation of Pdnchnrairas 
or Bhhgavaias. It is noticed in the Bhdrata, 
with the Shnkhya^ and Phsupatas as a 

system deviating from ttie Vedas ; and a 
passage quoted by Sankara seems to intimate 
that its promulgator was S&ndilya, who was 
dissatisfied with the Vedas. It is, however, 
by most ascribed to NdrSyana or Vdsudeva 
himself. 

The religious doctrine of the sect is re- 
cpnciliable on many points with the Veda ; 
but in sorpe essential respepts it is at direct 
variance wjth tha^t authority a»>d consequently, 
deemed heretical. 

Vds*udeva^ who is Vi&bM by this sect 
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iHentifi^d with Bhhgavntn, i\\t Supreme 
Bein^ ; the one omniscient, first principle, 
which is both the efficient and the material 
cause of the universe, and ruling* Providence. 
That being, dividing himself, became four 
persons by successive productions. From 
him immediately sprang Samkarashana, from 
whom came Prndyumna ; and from the latter 
issued Aniruddha ; Samkarashana 'is iden- 
tified with the living soul ; Pradyumna with 
mind and Aniruddha with egotism. 

VAsudeva or Bha^avatn being Supreme 
Nature and sole cause of all, the rest are 
effects. He^has six special attributes; — (l) 
knowledge, (2) power, (3' strength, (4) irre- 
sistible will, (5) vigour, (6) energy. 

Deliverance, consisting in the cessation 
of worldly ills, is attainable by worship of 
deity, knowledge of him and profound con- 
templation, By devotion, both active and 
contemplative, performed at five different 
timeii* of each day and persisted in for a 
bhndred yeari, Vftsudcva is attained. 
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D. 

SA’MKHYA-KA’RIKA’. 

I. The inquiry is into the means of pfecluding 
the three sorts of pain, for pain is embrassamcnt ; nor 
is the inquiry superfluous, because, although obvious 
means of alleviation already exists, absolute and final 
relief is not found to be thereby accomplished. 

2 The revealved mode is, like the temporal one, 
ineffectual, for it is impure ; and it is defective in 
some respects, as well as excessive in others. A 
method, different from both, is preferable, consisting 
of discriminative knowledge of perceptible principles, 
and of the imperceptible one, and of the thinking 
soul. • 

3. Nature, the root (of all), is no production. 
Seven principles, the great 01 intellectual one, etc are 
productions and productive. Sixteen are productions 
(unproductive*. 

4. Perception, inference, and right affirmation, 
arc admitted to be threefold proof for they tare by 
all acknowledged and) comprise every mode of 
demonstration, ft is from proof, that belief of that 
which is to be proven results. 

5. Perception is attainment of particular objects. 
Inference, "which is of three sorts, premises an argu- 
ment artd dcduc6s)thati?rhich is argued by it. Right 

rmation is true revelation. 
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6 . Sensible objects become known by perception ; 
but it is by inference for reasoning) that acquaintance 
with things transcending the senses is obtained ; and 
a truth, which is neither to be directly perceived, nor 
to be inferred from reasoning, is deduced from revela- 
tion, 

7. From various causes a thing may be impercep- 
tible (or unperceivcd ) ; excessive distance, (extreme) 
nearness, defect of the organs, inattention, minute- 
ness, interposition of objects, predominance of other 
matters, and intermixture with the like. 

S. It is owing to the subtilty (of nature) not to the 
non-existence of this original principle, that it is not 
apprehended by the senses, but inferred from its 
effects. Intellect, and the rest of the derivative 
principles, are effects ; (whence it is concluded as 
their cause) in some respects analogous, but in others 
dissimilar. 

9 . Effect subsists (antecendently to the operation 
of cause) ; for what exists not, can by no operation of 
cause) be brought into existence. Materials, too, are 
selected which are fit for the purpose ; everything is 
not by every means possible; what is capable does 
that to which it is competent; and like is produced 
from like. 

10. A discrete principle is causaole, it is incon* 

Slant, unpervediilg) innl|ble, multitudinous, support^- 
iuf, l^he indiscreie 

isibe rereiie. 
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ti. A discrete f principle as well as the chief (or 
indiscrete) one, has the three qualities ; it is indis- 
criminative, objective, common, irrational, prolific. 
Soul is in these respects, as in those, tne reverse. 

15. The qualities respectively consist in pleasure, 
pain, and dulness ; are adopted to manifestation, 
activity and restraint; mutually domineer, rest on 
each other, produce on each other ; consort together, 
and are reciprocally present. 

13. Goodness is considered to be alleviating and 
enlightening, foulness urgent and versatile ; darkness 
heavy and enveloping. Like a lamp, they co-operate 
for a purpose (by union of contraries). 

i4« Indiscriminativeness and the rest (of the 
properties of a discrete principle) are proved by the 
influence of the three qualities, and the absence 
thereof in the verse. The indiscrete pi^inciple morer 
over (as well as the influence of the three qualities), 
is demonstrated by effect possessing the properties of 
its cause (and by the absence of contrariety). 

Z5* Since specific objects are finite ; since them 
is homogeneousness ; since effects exist through 
energy, since there is a parting (or issue) of effects 
from cans^ and a re^union of the universe,**— 

16. ihere is a general cause, which is indiscrete. 
It operates by means of the three qualities, and by 
mixtnre,^ by modification, as water ; for different 
objects are diversified by influence of the several 
qtutlitiea reijpectivety. 



94 


DARSHANA. 


17* Since the assemblage of sensible objects is 
for another’s use ; since the converse of that which 
has the three qualities, with other properties (before 
mentioned;, must exist; since there must be super- 
intendence ; since there must be one to enjoy : 
since there is a tendency to abstraction ‘.-—Therefore 
soul is. 

18. Since birth, death, and the instruments of 
life are allotted severally ; since occupations are not 
at once universal ; and since qualities affect variously, 
multitude of souls is demostraied. 

19. And from that contrast <bcfore set forth) 
it follows that soul is witness, solitary by-stander, 
spectator, and passive. 

30 . I heretore by reason of union with it, insen- 
sible, and though the qualities be active, the stranger 
^n^s appears is tne agent. 

31. For the soul's contemplation of nature, and 
for its abstraction, the union of botn takes place, as 
of the halt and the blin 4 . By that union a creatiQn 
is framed. 

3^. From nature issues the great one, and hence 
egotism ; and from this the sixteen fold set; frpm 
five among the sixteen proceed hve elements. 

^3. Ascertainment is intellect. Virtue, Know- 
ledge, dispassion, and power are its faculties, par- 
taking of goodness* Those parUkjng of darkness are 
the reverse. 

34. Consciousness is egotism.. Thence l}roceeds* 
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a two'foid creation. The eleven* fold set is one ; the 
five elemental rudiments are the other. 

35. From consciousness, affected by goodness, 
proceeds the good eleven fold set ; from it as a dark 
origin of being, come elementary particles; both issue 
from that principle affected by foulness. 

s6. intellectual organs are the eyes, the ears, the 
nose, the tongue, and the skin ; those of action are 
the voice, hands, feet, etc , etc. 

37. (In this set is> mind, which is both (an organ 
of sensation and of action). It ponders; and it is 
an organ, as being cognate with the rest. They are 
numerous, by specific modification of qualities, and 
so are externy diversities. 

aS. The function of five, in respect to colour and 
the rest, is observation only. Speech, handling, tread* 
ings, etc., are the functions of hve (Other organs). 

39. Of the three (internal instruments) the fuuc- 
tions are their respective characteristics. These are 
peculiar to each. The common functions of the three 
instruments is breath, and the rest ot the hve vital 
airs. 

30. Of all four, the functions are instantaneous, 
as well as gradual, in regard to sensible objects. The 
functions of. the three (interior) is, in respect of an 
unseen one, preceded by that of the fourth. 

31. The instruments perform their respective func- 
tions incited by mutual invitation. The spura purpose 
is the motive; an instrument is wrought; hjr none. 
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за. Instriiment is of thirteen sorts. It compasses 
maintains, and manifests. What is to be done by it 
is teh-fold to be compassed, to be maintained and to 
be m^inifested. 

33. Internal instruments are three, external ten, 
to make known objects to those three. The external 
organs minister at the time present ; the internal do 
so at any time. 

34. Among these organs the five intellectual con- 
cern objects specefic and unspecific. Speech concerns 
sound. The rest regard all five objects. 

35. Since intellectual, with the (other two) internal 
instruments, adverts to every object, therefore those 
three instruments are warders, and thrrest are gstes. 

зб. These ch arateristically differing from each 
and variously affected by qualities, present to the in- 
tellect the souTs whole purpose, enlightening it as 
a lamp. 

37. Since it is intellect which accomplishes soul's 
fruition of all, which is to be enjoyed, it is that again 
which discriminates the suitable difference between 
the chief principle (Pradh^na) and soul. 

38. The elementary particles are unspecific, from 
these five proceed the five elements, which are 
termed specific, for they are soothing^ terrific or 
stupefying; 

39« Subtile (bodiee), and such as springs from 
fether and mother, together' with the great; elements, 
are three sorted specific ohfeds* Among these the 
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subtile bodies are lasting ; such as issue from father 
and mother are perishable. 

40. (Subtile body), primeval, unconfined, material 
composed of intellect, with other subtile principles, 
migrates, else unenjoying ; invested with dispositions, 
mergent. 

41. As a painting stands not without aground, 
nor a shadow without a stake so neither does subtile 
person subsist supportless, without specific (or un- 
specific) particles. 

42. For the sake of souFs wish that subtile person 
exhibits (before it), like a dramatic actor, through 
relation of means and consequence, with the aid of 
nature’s influence. 

43. EssentTal dispositions are innate. Incidental, 
as virtue, and the rest, are considered appurtenant to 
the instrument. 

44. By virtue is ascent to region above; by vice 
descent to a region below ; by knowledge is deliver- 
ance, by the reverse is bondage. 

45. By dispassion is absorption into nature ; by 
foul passion, migration ; by power unimpediment : by 
the reverie, the contrary. 

46. This is an intellectual creation, termed obs* 
iructiout disability f acquiscei^e and perfectness. By 
disparity of influence Of qualities the sorts of it 
are fifty. 

47. There are five distinctions of obstruction; 
and from defect of instrumenti# tweaey-eight of 

7 
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disability; acquiscence is ninefold; perfectness eight- 
fold. 

48. The distinctions of obscurity are eight-fold, 
as also those of illusion; extreme illusion is tenfold v 
gloom is eighteen-fold, and so is utter darkness. 

49. Depravity of eleven organs, together with 
injuries of the intellect, are pronounced to be dis- 
ability. The injuries of intellect are seventeen, by 
inversion of acquiscence and perfectness. 

50. Nine sorts of acquiscence are propounded, 
lour internal, relating to nature, to means, to time, 
and to luck; five external, relative to abstinence from 
(enjoyment of) objects. 

51. Reasoning, hearing, study, pi^vention of pain 
of three sorts, intercourse of friends and purity (or 
gifts) are perfections (or means thereof). The fore- 
mentioned three are curbs of perfectness. 

53. Without dispositions there would be no sub- 
tile person ; without person there would be no pause 
of dispositions; where a two-fold creation is pre- 
sented, one termed p$rs9nal the other intilhctual* 

53. The divine kind is of eight sorts; thegrovd- 
ling is five-fold ; mankind is single in its class* This 
briefly, is the world of living beings. 

54* Above there is prevalence of goodness ; below 
the creation is full of darkness; in the midst is 
the predominaaco ot faulasii from JSrabma to h 
swoki 
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55. There does sentient soul experience pain 
arising from decay and death, until it be relieved 
from its person; wherefore pain is of the essence (of 
bodily existence.) 

56. This evolution of nature, from intellect to 
the special elements, is performed for the deliverance 
of each soul respectively ; done for another’s sake 
as for self. 

57. As it is a function of milk, an unintelligent 
(substance), to nourish the calf, so it is the office of 
the chief (principle; to liberate the soul. 

58. As people engage in acts to relieve desires, s6 
docs the indiscrete (principle) to liberate the soul. 

59. As a dancer, having exhibited herself to the 

■A 

spectator, desists from the dance, so does nature 
desist, having manifested herself to soul. 

60. Generous nature, endued with qualities, does 
by Imanifold means accomplish, without benefit (lo 
herself; the wish of ungrateful soul, devoid as he is 
of qualities. 

61. Nothing in my opinion is more gentle than 
Nature ; once aware of having been seen, she does 
not again expose herself to the gaze o f soul. 

69, Verily, not any soul is bound, nor is released, 
nor migrates ; bu * iFffelatio^t^aM^^ 

beings, is bound, 

63. By ieren 

hertelf; OM shoSflMbw townplOJKiy^lll^sours 

w,:, 

HCt S^tASCE. 
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64. So, through study of principles, the conclu* 
sive incontrovertible, one only knowledge is attained, 
that neither I aca, nor is aught mine, nor do I exist. 

65. Possessed of this (self-knowledge), soul con- 
templates at leisure and at ease, nature, (thereby) 
debarred from prolific change, and consequently pre- 
cluded from those seven forms. 

66. He desists, because he has seen her; she 
does so, because she has been seen. In their (mere) 
union there is no motive for creation. 

67. By attainment of perfect knowledge, virtue 
and the rest become causeless; yet soul remains a 
while invested with body, as the potter's wheel con- 
tinues whirling from the effect ot the impulse pre- 
viously given to it. 

68. When separation of the informed sdul from 
its corporeal frame at length takes place, and nature 
in respect of it ceases, then is absolute aud final deli- 
verance accomplished, 

69. This abstruse knowledge adapted to the 
liberation of soul, wherein the origin, duration, and 
ternanation of beings are considered, has been 
thoroughly expounded by the mighty saint. 

70. This great purifying (doctrine^ the > sage 
compassionately imparted to Asuri, Astrri taugnt it 
to Panchasikha, by whom it was extensively pro- 
pagated. 

71. Received by tradition 6! pupils, k hai been 
compendiously written in AVyA metre by the pid^USly 
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disposed Iswara Krishna having thoroughly investi- 
gated the demonstrated truth. 

7J, The subjects which are treated in seventy 
couplets are those of the whole science, comprising 
sixty topics, exclusive of illustrative tales, and omitting 
controversial questions. 


THE TAUK\-S\NGRAHl OF ANNAM 
BHATTA. 

Having placed in mv heart the Lord of the world 
(that is, to say, having meditated on God), and having 
saluted my preceptor, I comprise this treatise, named 
Compendium of^Logical results for the pleasant in- 
struction of the uninstructed. 

Substance, Quality, Action, Genus, Difference, 
C -inherercj and non-existence, — these are the seven 
Categories. 

Amongst those (that is to sayt amongst the cate- 
gories', Substance (that is to say, the abodes of quali- 
ties', are nine—Barth, Water, Light, Air, Ether, 
Time, Place. Soul and Mind. 

Cclour, Savour, Odour, Tangibility, Number, 
Diinei>sion, Severality, Conjunction, Disjunction, 
Priority, Posteriority, Weight, Fluidity, Viscidity, 
Sound, Understanding, Pleasure, Pain, Desire, Aver- 
sion, Effort, Merit and Demerit, Faculty. 

To CbroMT upwards^ to,throw downwards, l;o contracCi 
to e^tP^nd, to go, these are galled the five* Actions,. 



DARSHANA. 


loi 

Genius (that is to say, a common nature as the 
nature common to webs, etc.,) is of two kinds, higher 
and lower. 

Differences which reside in eternal substances are 
endless. 

Co-inherence is one only. Non-existence, Des- 
truction, absolute non-existence, and mutual non- 
existence. 

They call Earth” that in which there is the 
quality, odour, It is of two kinds, — eternal, and 
uneternal. In its atomic character it is eternal ; and 
when some product arises out of those atoms, then 
that is called uneternal. 

This (that is to say, earth in rti’e character of a 
product) is of three kinds, through these differences— 
body, organ of sense, mass. The body is that of us, 
men. The Organ is the apprehender of odour, 
called the smell, which resides in the fore part of the 
noise. And the masses (that is to say, what hare 
parts) are clods, ‘ stones, etc. 

What appears cold on touching it, they call water. 

And that ((namely water) is of two kinds-^eternal 
and uneternal. In the form of atoms it is eternal ; 
and when a product is produced by those atoms, 
then that is called uneternal. In the form of pro- 
ducts water is of three kinds, through the difference 
of body, sense and mass. The body exists in the 
world of Varnna, and the sense is the petcepient of 
savour, which they call the tastd. It resided in the 
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forepart of the tongue. And the masses are rivers, 
seas, and the like* 

That of which the sensation by touch is warm, they 
call light. This is of two kinds— eternal and un- 
eternal. 'I his light in the form of products is of 
three kinds, through these differences— body, sense, 
and mass. The body exists in the solar realm— 
this is a familar assertion. The sense of the per- 
cipent of colour, which they call the Light, resides 
in the forepart of the pupil of the eye. And the 
masses are of four kinds, through these differ- 
ences, — produced in earth, produced in the sky, 
produced in the storaatch, and produced in mines. 
Product in earfh, it is^ fire etc. Produced in the 
sky it is lightning and the like, the fuel of which is 
water. And that is resident in the sttwiach which 
IS the cause of the digestion of things eaten. That 
light is produced in mines which, such as gold and 
the like, is found in mines. 

That which has not colour, and has tangibility 
they call air. It is of two kinds, through the differ- 
ence of body, sense and mass. The body is in the 
aerial world. The (sense is thejtouch, the aprehender 
of tangibility, existing throughout the whole body. 
Its mast is that which is the cause of the shakinj; of 
trees and the like. 

Air cicoulating within the body is called pranit* 
Although it is but one, yet from the difference of its 
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accidents, it is called breath, flatulence, cerebral pul- 
sation, general pulsation, and digestion. 

They call that Ether in which there resides the 
quality ot sound. It is one, all-pervading and 
eternal. 

The ciuse of the employment of " past,” ‘^present 
and “ future,” they call Time. It is one, all-pervading 
and eternal. 

The cause of the employment of “ East,” West.” 
etc., they call Space. It is one. all-pervading, and 
eternal. 

The substratum of knowledge (that is. that in 
which knowledge resides, they call Soul. The 
Supreme Soul is God, the OmniscieLit. He is One 
only, and devoid of joy and sorrow. And the animal 
soul is distributed to each body. It is all-pervading 
and eternal. 

The sense which is the cause of the perception 
of pleasure and pain etc, they call the mind. And 
it is inumerable for this reason that it remains 
with each soul. It is in the form of an atom, and is 
eternal. 

That quality which is apprehended only by the 
sense of Sight, they call colour. And this quality is of 
seven kinds, tnrough these differences : white blue, 
yellow, red, green, (brown and variegated. Ihl* 
quality resides in earth, water, and light. In earth, 
cdlor of fill the seven klads; and lustroua white 
colour residea in light. 
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The ‘quality which is known through the Tiite, 
they call Savour. And it (namely, the quality of 
Savour; is of six kinds, through the differences of 
sweet, sour, saline, bitter, astringent, and pungent. 
This quality resides in earth and water. In earth 
there is savour of the six kinds, and in water, there is 
only the sweet savour. 

The quality which is apprehended by the sense 
of smell, they call odour. It is of two kinds, fragrance 
and stench. This quality resides in earth alone 

They call that quality Tangibility which they 
perceive only by the sense of touch. This quality 
is of three kinds, through the distinctions of cold, 
warm, and .temperate that is to say, neither cold, 
nor warm). This quality resides in earth, water, 
light, and air. Coldness to the touch resides in 
water, warmth to the touch in light, and temperate- 
ness in earth and air. 

The four of which colonr i^the first, ithat is to say 
Colour, Savour, Odour Tangibility), may be pro- 
duced in Earth (that is to say in earthly things) by 
maturation (that is to say, by the special conjunction 
heat*, and they are then transient. In others (that 
is to say, in water; light, and air), colour and the 
like are not produced by the conjunction of heat, 
rhey are here eternal and transient. When they 
reside in eternal things they are eternal ; and when 
they seside in things which are not eternal, they are 
said to be transient. 
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They call the peculiar cause of the perception qI 
unity and the likci Number. This (that it to say> 
number) resides in the nine substances ; and reckon* 
ing from unity, it is as far, as a Imk of laks of krors.*' 
Unity is both eternal and uneternal. It is eternal in 
an eternal thing, and uneternal in an uneternal thing ; 
but duality and the like is everywhere uneternal. 

They call the [peculiar cause of the conception of 
bulk, Measure. ! his quality resides in the nine 
substances ; and it (that is to say, measure) is of' four 
kinds, through the distinctions of small, great, long 
and short. 

They call the peculiar cause of the conception of 
things as numerically distinct, severally, it his quality 
resides in all the substances. 

They call the peculiar cause of the conception of 
things as conjoinad, conjunction. This quality also 
resides in all the substances. 

I hey call the quality, which annihilates conjunc- 
tion, Disjunction ; and this resides in all the sub* 
stances. 

They call the peculiar cause of the conception of 
(things as), far and near, remoteness and proximity. 
These qualities reside in earth, water, light, air, and^ 
mind. They are of two kinds— made by space and 
made by time. There is remoteness made by space 
io that thing which remains in a distant place; and 
proximity made by space, in that thing, which re* 
miini in a place near. In the person who is the 
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elder, Acre' is remoteness made by time; and in the 
person, who is the younger, there, is proximity made 
by time. (Distance end proximity are determined by 
relation)* 

They call the quality which is the non-intimate 
cause of incipient falling, weight. This quality re- 
sides in earth and water. 

The quality which is the non-intimate cause of 
incipient trickling (that is to say, oozing, or melting, 
or flowing) is called {fluidity. It affects earth, light, 
and water. This quality is of two kinds, natural 
(that is to say, established by its own nature), and 
adventitious (that is to say, produced by some cause)^ 
Natural fluidity resides in water; and adventitious 
fluidity resides in earth and light. In earthly sub- 
stances (butter and the like), fluidity^is produced by 
the conjunction of fire. 

They call the quality by which particles and the 
like become heap, Viscidity. •I'his quality resides in 
water alone. 

They call the quality which is apprehended by the 
organ of hearing, sound. This quality resides only 
in the ether. It is of two kinds— inar ticulate and 
articulate. Inarticulate sound is produced by the 
instrumentality of a drum and the like. Sound which 
is in the shape of the Sanskrit (the Hindi), or any 
laoguage, is called articulate (that is to say, in the 
form erf syllables). 

Knowledge, which is the cause of every conception 
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(that can be put inwards) they call understanding* 
It is of two kinds —remembrance and notion. 

The knowledge that is produced only by its own 
antecedents (i.e., by itself as its own antecedent), 
they call Remembrance, and knowledge which is 
different from that is called Notion. This (that is to 
say, notion) is of two kinds, — right and wrong. 

Of whatever description anything is, when our 
idea of that thing is of the same description, it is 
called a right notion, — as in the case of silver, the 
idea of its being silver. This is called pramn (that is 
to say, commensurate with its object). I'he sup- 
posing of a thing to be as the thing is not. — such a 
notion is called a wrong notion, — as in th|} case of a 
(pearly) shell, the notion of its being silver. 

Right notion is four kinds, according to the 
division of perceptions, inferences, conclusions from 
similarity, and authoritative assertions understood. 
And the efficient causes of these (that is to say their 
peculiar causes* also are of four kinds, according to 
the division of perception, inference, recognion of 
similarity and authoritative assertion. 

Whatever .thing, through its operating, is the cause 
not common to all effects, of some given effect, that 
is the instrumental cause thereof. 

That which is invariably antecedent to some pro- 
duct, and i.s not otherwise constituted (t.^, is not by 
any thing else, except the result in question, consti* 
tuted a cause) is the cause of ^hac product]. 
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Tb»4 which annuls its own antecedent, non-exist- 
ence, is called an Effect. 

Cause is of three kinds, according to the distinc- 
tion of intimate, non-intimate, and instrumental. 
That in which an effect intimately relati»re to *it takes 
its rise, is an intimate causa (of that effect), — as 
threads are of cloth and the cloth itself of its own 
colour, etc. When this intimate relation exists, that 
cause which is associated in one and the same object 
(as a necessarily i(rumn^*nt causes with such effect or 
cause, is not intimate. Thus, tne conjunction of the 
threads is the non-intimate oause of the cloth, and 
the colour of the threads that of jhe colour of the 
cloth. The gause, which is distinct from both of these, 
is the instrumental cause — as the weaver’s brush, the 
loom, etc., are of cloth. Among these three kinds of 
cause, that only is called an insfrumental cause, 
which is not a universally concurrent cause on condi- 
tion (of all effects,— as God t^me, place, etc., are). 

The cause of the knowledge (called* sensation, is 
an organ of sense ; knowledge produced by the con- 
junction of an organ of sense, and its object, is sen- 
sation. It is of two kinds : where it does not pay 
regard to an alternative, and where it does. The 
knowledge which does not pay regard to an alterna- 
tive is that which involves no specification, — as in the 
simple cognition) that **this is something which 
eEist;,'* The knowledge which contemplates an al- 
terative is thet which includes a specihcaiipn,— , 
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as this is '^Dittha,” this is a Brahmana/* i/^this is 
black.” 

The relative proximiiy of a sense, and its object 
which is the cause of perception, is of six kinds : — (i) 
conjunction, (a) intimate union with that which is in 
conjunction, (3) intimate union with what is intimately 
united with ihat which is in conjunction, (4) intimate 
union, (5) intimate union with that which is intimate- 
ly united, and (6) the connection which arises from the 
relation between that which qualifies and the thing 
qualified. For example : when a jar is perceived by 
the eye, there is (between the sense and the object) 
the proximity pf conjunction. In the perception of 
the colour of the jar, there is the proximity of intimate 
union with that which is in conjunction^ecause the 
colour is intimately united with the jar, which is in 
conjunction wit^ the sense of vision. In the percep- 
tion of the fact that colour generically is present, there 
is the proximity of intirpate union with what is inti- 
mately united with that which is in conjunction, 
because the generic property of being a colour is in- 
timately united with the particular colour which is 
intimately united with the jar, which is in conjunction 
with the sense of vision. In the perception of sound 
by the organ of hearing, there is the proximity of 
intimate union, because the organ of hearing consists 
of the ether which resides in the cavity of the ear, and 
sQund is a quality of ether, and there is inUmate 
union between a quality and that of which it i) the 
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^ualit}^ In the perception of the nature of sound (in 
a given sound df which we are cognizant) the proxi- 
mity is that of intimate union with what is intimately 
united, because the nature of sound is intimately 
united with sound, which is intimately united with the 
organ of hearing. In the perception of non-existence, 
the proximity is dependent on the relation between a 
distinctive quality and that which is so distinguished, 
because when the ground is (perceived to be) possess- 
ed of the non-existence of ajar, the non-existence of 
a jai distinguishes the ground which is conjunction 
with the organ of vision. 

Knowledge produced by these six kinds of proxi- 
mity is perception. Its instrumental cause is sense. 
Thus it is settled that an organ of sense is what gives 
us the knowledge called sensation. 

So much for the chapter on sense.# 

The instrument (in the production) of an inference 
is a generalised fact, An inference is the knowledge 
that arises from the deduction, deduction is the 
ascertaining that the subject possesses that character 
which is invariably attended (by what we then predi- 
cate of it). For example, the knowledge that this hill 
characterised by smoke is always attended by fire” 
is a deductive application of a general principle ; the 
knowledge produced from which, vie , that **the hill 
4s fiery,” is an inference. Invariable attendedness is 
the fact of being constantly accompanied, as in the 
exampU ; WboaeTtr thera it tmoko thoro it fire 
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(by which it is invariably, attended Ry* ** the 
subjects possessing a character, etc , we mean that 
in a mountain or the like there is present that 
(e. smoke) which is invariably attended («» g t 
by fire). 

A general principle is of two kinds, in so far as 
it may be useful for one’s self and another. That 
which is employed for one^s self is the cause of a 
private conclusion is one's own mind. For example, 
having repeatedly and personally observed, in the 
case of culinary hearths and the like that where there 
is smoke there is fire, having assumed that the con* 
comitancy is invariable, having gone near a mountain, 
and being doubtful, as to whether there is fire in it, 
having seen smoke in the mountain, a man {recollects 
the invariable attendance of fire where there is smoke. 
Then the knowledge arises that this mountain is 
characterised by smoke, which is invariably attended 
by fire.” This is calledjtw^a paramarsa which means 
the consideration of a sign. Thence is produced the 
knowledge that the ^'mountain is fiery,” which is the 
conclusion (anumiti). This is the process of infer- 
ence for one^s self. 

But after, having, to the satisfaction of his Own 
mind, inferred fire from smoke, when one makes use of 
the five numbered forms of exposition for the instruc- 
tion of another, then is the process one of inference 
for the sake of another. For example (i) The moun- 
tain is fiery \ (a) because it smokes (3) trhiatever 
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smokes^Hier^^^a culinary hearth ; (4) and this does 
so ; (5) therefore it is Bery as aforesaid. In conse- 
quence of token here rendered, the other also admits 
that there is fire. 

The five members of this syllogism are severally 
named: (t) the proposition; (2) the reason, (3) the 
example, (4) the application, and (5) the conclusion. 
The “mountain is fiery,'* is the proposition : “because 
of its being smoky," is the reason ; “ Whatever is 
smoky etc.” is the example; “ and so this mountain 
is,” is the application ; 'therefore the mountain is fiery' 
is the conclusion. 

The cause of an inference (anumity)^ whether for 
one’s self or (pr another, is simply the consideration 
or a sign ; tharefore the (which was previ- 

ously stated to be the cause of an inlerence) is just 
ithis consideration of a sign. 

A sign or token {lirtga) is of three sorts ; (i) that 
which may betoken by its presence or lay its absence 
(amvoyaryatireki) ; »3) that which betokens only by 
its presence {kevalanviayi) \ and 13) that which be- 
token only by its absence (kevalavyaterike). The 
first is that token which is possessed of pervading in* 
herence {Vypti)^ both in respect of its association 
(with the thing which it betokens), and its absence 
(when the thing it betokens is absent), as for example 
smokentss when fire is to be proved. When it is 
said ‘ where there is smoke there is fire, as on a culi- 
nary hearth,” w© have a case of concomitant presence. 

8 
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Wh^n it is said, “where is not, sa»;^ie also 
is not, as in a great deep lake,*' we have a case of 
concomitant absence. The second is that token which 
has no negative instance as when it is said, “ the jar 
is nameable because it is cognisable, as cloth is/' 
there is no instance of nameableness or of cognizable- 
ness being, present where the other is absent, because 
every thing (that we can be conversant about) is 
both cognizable and nameable. The third is that 
token in regard to which we can reason only from its 
nvariable absence. For example (we might argue 
as follows) : 

(I). Earth is different from these (other ele- 
ments)* 

(s) Because it is odorous. 

(j). Nothing that is not different from those (other 
elements) (is odorous—as water <for eximple, is not 
odorous) (4). But this (earth) is not odorous. 

(5). Therefore if. is different from the other ele- 
ments. But if (in the third member of the arguments) 
we had argued (affirmatively) that “what possess 
odour is different from the other elements," we should 
have had no example to cite in confirmation, 
seeing that of earth alone can that property be 
asserted. 

That whose possession of what is to be established 
is doubtful is called-^e subject ipaksha). as the 
mountain when the fact of its smoking is assigned as 
the reason (for inferring tho pres^eo fire}r That, 



DARSHANA. 


1^5 


w7icl^^^^ainlvpo|s^ses the property in question, is 
called an instance on. the same side {sapaksha)f2% 
the culinary hearth in the same example. That 
which is certainly devoid of the property in question 
if called an instance on the opposite side ( Vipaksha)^ 
as the great deep lake in the same example. 

The five that merely present the appearance of a 
reason (hetwabhasha) are (i) that^which would prove 
the eontrary, (3) that where there is an equally 
strong argument on the other side, (4) unreal, and 
(5) the futile. 

The alleged reason which goes astray {savyabhi^ 
4hara) is that which has not just the one conclu- 
sion. It is of three kinds (i). What would prove too 
much (sadharana) ; u) what belongs to none besides 
the individual asadharana) and (3) the non-exclusive 
unupasauhari). The fallacy falls urxler the first 
head, when that which is alleged as the proof may 
be present, whilst that which has to be proved ab- 
sent :->«as for instance, if one should say. '*The 
mountain is fiery, because it is ah object of right 
knowledge,” the reason assigned would be liable tb, 
this objection) because the being an object that may 
be rightly known is predicable also of a lakei which 
is characerised by the absence of fire. 

^ That (pretended tokeni wbkh belongs neither 
1^1]^ Similar insunee 'hop- to. ily ..one dlsa^llri/'ii 
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Now the nature of sound belon^^o soi^id 2|V:;^e» and 
to notiling else, whether eternal or uheternal. 

'I'be pretended argument, which can bring an 
example neither in support nor in opposition is non- 
exclusive (anupasauhart). For example, should one 
say, **every thing is uneternal, because, it is cogniz- 
able,” there would be no example to cite, because, 
“everything’* leaving nothing over) is the subject of 
the conclusion. 

A reason proving the reverse (viruddha) is that 
which invariably attends the absence of what is to be 
proved. For example, suppose, one should say, ^^sound 
is eternal, because it is created,” 1 we should reject 
his argument at once, because the fact of having been 
created implies non-eternity, — the negation of being 
eternal), 

A counter-'oahnced reason {satpratipaksha) is that 
alone with which there exists another reason, which 
(equally well) establishes the non-existence of what 
is to be proved. As if one should argue** sound is 
eternal, because it is audible, the nature of sound 
(by both parties admitted to be” ; lit might be argued 
with equal force on the other side, that) *' sound is 
non-eternal, because, it is a product, as jar is.” 

An unreal reason is three-fold, — (t) where there it 
not established the existence of any such locality as 
that where the property is alleged to reside (asraya* 
siddha ) ; (a) where the nature alleged does not really 
reside in the subject (swarupa siddha ) ; and (3) 
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i^ariableness of concomiUncy is 
not real ( Vyapyatwa $iddka), 

(As an example of) the fallacy of non-existent 
locality (suppose that one argues). **The sky-lotus is 
fragrant; because the nature of a lotus resides in it» as 
in the lotuses of the tak6^’->^here the sky-lotus is 
(alleged as) the locality (of the nature of a lotus), and 
in fact it (the sky.lotus) does not exist. 

As (an example of) an argument where the nature 
does not really exist in the subject, (suppose one were 
to argue. ** sound is a quality, because it is visible”-— 
here (every one would perceive that) visibility does 
not reside in sound, for sound is recognised by hear- 
ing (not by visijn). 

A reason, when there is an indispensable condition 
is faulty as regards comprehensiveness. Such an in- 
dispensable condition (upadhi) is what always attends 
the property to be estaolished, but does not always 
attend what is brought forward in»proof. 

Invariable attendance on the property to be estab- 
lished {sadhyavyapakatwa) consists in the not being 
the counter-entity {apraiiyogitwa) of the absolute non^ 
existence [atydntabhdva) which has the same location 
as {samanaadhikairan) that which is to be proved. 
Non-invariable attendance on what if brought forward 
in proof (sddhahavyopakatw) consists in the being 
the counter-entity {prdiiyogitwa) pf the non^existenoe 
which what is brought forUrard in proof. 

{Stippoae it td be^irgtjtdd thftt). tTio moutttaSii 
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must fmoke, because it is the 

contact of wet fuel is an indispensable condition. For 
“ wherever that is smoke there is the conjunction of 
wet fuel /' so that we have here invariable attendance 
on what is to be proved (sadhyavyapakaia). But it is 
not true that ** wherever is conjunction of wet fuel 
for there is no conjunction of wet fuel in the case of 
an (ignited) iron ball. So we have here non-in variable 
attendance on the proof isadhanavyapakata)^ At 
there is thus its invariable attendance on what is to 
be proved, the contact of wet fuel is an indispensable 
condition for the sufficiency of the reason alleged. 
As it would require this additional condition lin order 
to prove that smoke must be pres jut*, Breiness (in 
the argument before us) is faulty as regards compre- 
hensiveness. 

An argument is futile when the reverse 

of what it seeks to prove is established for certain by 
another proof. For, example, (it may be argued that), 
** Fire is cold, because it is a substance,” There 
coldness is to be proved, and its opposite, warmth, 
is apprehended by the very sense of touch. Hence 
the argument is futile. 

Thus has Inference been expounded. Comparison 
or the recognition of likeness, (upaman) is the cause 
of an inference from similarity iupamtti). Such an 
inference consists in the knowledge of the relation 
between a name and the thing so named. Its instru- 
jiitDt is the knowledge of a likeness. The recollection 
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of 


t statement of resemblance is 


the operation of that instrument. Fer example a 
person, not knowing whst is meant by the word 
gavoya (Boigavaus), having heard ftom some inhabi- 
tant of the forest that a gavaya is like a cow, goes 
to the forest. Remembering the purport of what he 
has been told, he sees a body like that of a cow. 
Then this inference from similarity arises (in his 
mind) that ''this is what is meant by the aword 
govaya** 

Thus has comparison been expounded. 

A word (or light assertion! is the speech of one 
worthy (of confidsnce). One worthy is a speaker 
of the truth^ A speech (or sentence) is a collection 
of significant sound : as, for example, ' Bring the 
cow.” A significant sound (pada) is that which is 
possessed of power (to convey a meaning). The 
power (of a wordi is the appointment in the shape of 
God’s will, that such and such an import should 
be recognisable from such and such a significant 
sound 


The cause of the knowledge of the sense of a sen- 
tence is the interdependence, compatibility, and 
juxtaposition (of the word). 

Interdependence (akanksha) means the inability 
in a word to indicate the intended sense in the 
absence of another word. Compatibility ( Yogyata) 
consisp in (a word’s) not rendering futile the 
sense (of the sentence). Juxtaposition consists in the 
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enunciation of the wordi without'I^Xlp^^ ptfS^e be- 
tween each. 

A collection of words devaid of interdependince, 
etc., is no valid sentence ; for example *'cow, horac, 
toan, elephant,” gives no information, the words not 
looking out for one another. 

The expression. *^He should irrigate with fire,” is 
no cause of right knowledge, for there is no compati- 
bility (between fire and iarigationi. 

The words, "Bring-the-cow” not pronounced 
close together, but with an interval of some three 
hours between each, are not a cause of correct know- 
ledge, from the absence of Uhe requisite closeness of) 
juxtaposition. « 

Speech is of two kinds— temporal or profane 
(laukika)t (vaidika). The former being 

uttered by God, is all authoritative ; but the latter 
only, if uttered by one who deserves confidence, is 
authoritative ; any other is not so. 

The knowledge of the meaning of speech is 
verbally communicated knowledge; its instrumental 
cause is language. 

Thus has been explained what constitutes correct 
knowledge. Incorrect knowledge is of three soits 
according, to the divisionv of doubt, mistake 
and, /such opinion as is open to) r$dlictio iid ah* 
surdtf^ 

The recognition, in one (and the same),, tblli| 
possessing a certaui iHi^ heuirogMdf b 



DARSHANA. 


121 


it, is doubt (xawja^^a). For 
example, ** a post, or a man.’* 

Apprehending falsely is a mistake (viparyava). 
For example, in the caie of moiher of pearl, the idea 
that this is silver. 


Reductio ad absurdum (tarka) consists in establi- 
shing the pervader (here supposed to be denied) 
through the allegation of the pervaded (here supposed 
to be granted). Fer example, ** If there were not fire 
(which you deny,) then there would not be smoke 
vwhich you admit there is..” 

Memory is also of two kinds— correct and incorrect. 
Correct memory is that which arises from correct 


knowledge. Incorrect memory is that which arises 
from incorrect knowledge. 

What all perceive to be agreeable if pleasure 
(sukha) ; what appears disagreeable is [dukha). 

Desire iichchha) means wishing. Aversion dwe- 
sha) means disliking. Effort « (prayotna) means 
action. Virtue or merit arises from the 

performance of what is enjoined / but vice or demerit 
{adharuima) from the performance of what is for- 
bidden. 


The eight qualities, Intellect and the rest— are dis- 
tinctive of soul alone. 


Intellect, desire, and effort are of two kinds; — 
eternal and transient ; eternal in God, transient in 
mortals. ^ 


Quality, felf*rcproductive (ladskara) is of three 
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kinds— momentum, (vej^a) imagiife\igg^d«it^1iticitf^ 
Moramemtum (vega) resides in the four beginning with 
Barth and in mind. Imagination (vabana) the cause 
of memory, and arising from motion, resides only in 
the Soul. Elasticity (sthitisihapaka) is that which 
restores to its former position what has been altered ; 
it resides in the mats and the like, former of the earthy 
element. 

So much for the qualities. 

Actiou consists in motion. 

Casting upwards (utkshepana) is the cause of con- 
junctiotion with a higher place Casting downwards 
(apakshepana) is the cause of conjunction with what 
is dfstant. Going (gamanai is the name^f every other 
variety. Action resides only in the four beginning 
with earth a^d in mind. 

Community or Genus (samanya) is eternal, one, be- 
longing to more than one, residing in substance Qua- 
lity, and Action. It ts of two kinds— -nigher and lower 
The highest degree of community (or the Sumnum 
genus) is existence. A lower genus is such a one as 
substantiality (the common nature of what are called 
substances). 

Differences {visesha) residing in eternal substances 
are excluders (of such from community of nature 
with the others). 

Ifitimati rel atioh i Sammy a) it oonsteht 
tjon. It existsxin thing cannot 

iMngi Which exist sepsitiiilelji tire 
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one exists only as lodged in 
the other. Such pairs are parts and what is made up 
of the parts, qualities and then thing qualified, action 
and agent, species and individual, difference and 
eternal substances. 

Antecedent non-existence (Pragabhava) is without 
beginning, and has no end. Such is the non-existence 
of on effect previously to its production. Destruc- 
tion (Pradhwa||ia) has a beginning and no end. <Such 
is non-existence) of an effect subsequently to its pro- 
duction. Absolute non-existence (Atyantabhava) is 
that the counter-entity whereof is considered indepen- 
dently of the three tinfies (past, present and future). 
For example (such is the non-existence in the instance 
where it is remarked that) there is not a jar on the 
ground. Mutual non-existence or difference (Anyon- 
yabhava), is that the counter-entity whciVeof is consi- 
dered with reference to the relation of identity. For 
example isuch difference is referred to when it is 
remarked that) a jar is not a web of cloth. 

Since everything is properly included under* the 
categories that have been now stated, it is established 
that there are only seven categories. 

This Compendium of Logical Results was compos- 
ed by the learned Annam Bhattay in order to perfect 
the acquaintance of students with the opinions of 
Kanda and of the Nyaya. 

Thhs is the Tarkasangraha complied. 
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